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FOREWORD .
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:

[7:
TO the readers of this book—unique in being the first

autobiography of a New Britain native, and possibly
of any native of the Pacific—I leave the answer to the
question so often heard, “What is Christianity doing for
these people?” The writer has been quite frank in his
disclosure of old native customs—in fact, so frank that
some portions of the original have had to be excluded in
order to make the book fit for general publication,

The translator, in seven and a half years of devoted
scrvice to these people, has gained an insight into the native
mind that is privileged to few, and a place in their hearts
and lives that can be occupied by fewer. As such, she has
been well fitted to accomplish this translation. It has been
a long and arduous task, especially to preserve the per-
sonality of the writer, and to her must go, in greatest
measure, the praise.

Students of anthropology will find within its pages much
to interest them, while to students of human nature and
character it will prove a source of great pleasure. Above all,
to those interested in Christian missions this story must bring
great joy and inspiration. It proves the worth of our
efforts on the mission field, and shows into what type of
people these natives are capable of developing.

Those who have enjoyed the privilege of knowing Osea
as the translator and I have known him, and have seen his
work, his happiness, and his grief, will always look on his
life as an inspiration to them. Mark Antony’s words may
well apply to this New Britain native:

“Nature might stand up
And say to all the world: This was a man.”

RAYMOND G. PENINGTON,
M.B.B.S. (Melb.), D.T.M. (Calcutta).



PREFACE

WITHIN the pages of this book are set forth the customs

and beliefs of a tribe in New Ireland, Territory of
New Guinea, who have never yet had their history reduced
to writing, and the life and work of a man who, though
a savage, had the fine instincts of a gentleman and the brain
power of a scholar,

Christianity opened channels by which these instincts
and abilities could be developed, so that we have to-day
the man as we, his friends, know him.

The book in its entire setting is his own work, the only
help he received from a white person being a slip of paper
with half-a-dozen headings written on it as a guide, under
which to write his knowledge and experience. The thought
was born when he was in deep distress, as described in the
chapter, “My Sadness,” when the translator took a book of
Dr. Boreham’s, “The Home of the Echoes,” translating the
chapters, “The Sun Has Risen in the West ™ and “‘Scarlet
Geraniums,” to him, and, seeing the help and comfort these
two incidents brought him, advised him to write his own life,
as it might be a similar help to another fellow-cteature in
nced of sympathy and support. Hence this record.

The translator has tried faithfully to keep to the exact
text, in the endeavour to let the reader meet the man and
understand him, feeling the simplicity, sincerity, and
humility of the man, and his renunciation of tribal greatness,
also the pathos of his narrative.

At the time of writing the author would be about forty
years of age, and the marvel to a sympathetic observer
would be that within twenty-four short years he has emerged
completely from heathenism, with its superstitions, and is
a free man——as shown in his disclosure of some of their secret
institutions—and a Christian, with a clear perception of
Christian principles—all this in his lifetime, not the evolu-
tion of generations. It also shows the ability for learning.

These are people well worth our knowledge, education,
and friendship, and may this book bring us to understand
the heart and mind of them, making a mutual friendship and

“camarade” possible.
ELLA COLLINS.



CHAPTER 1.

The names of the two big tribes; they are named after
two birds:—-

(a) Taragau: A fish hawk (Pandion haliaetus) is
Kobanis.

(b} Miniqulai: A hawk larger than the fish hawk is
Geat.

These are two big tribes, and we don't know why they
have called these two tribes after these two birds, viz.:—

Taragau—Kobanis.

Miniqulai—Geat.

There is a spirit called “Lapuvutas,” whose dwelling is
a reef out in the sea near Mesi, New Ireland. They say,
a long while ago these two tribes and their different families
had a dispute about this spirit, “Lapuvutas,” as to which
tribe really was his. One day they were all sitting together,
and they said they would cast lots to really know which
bird or tribe and its respective families really belonged to
“Lapuvutas.”

This was to be the method of ascertaining the knowledge:

—They said: “Let us cut lots of little pieces of wood, and
let us go out to the place of the spirit in canoes, and when
we are above ‘Lapuvutas’ let us rest our oars and throw the
little pieces of wood into the sea, according to our respective
families and tribes, and that family and tribe whose pieces
of wood do not rise again, that is the tribe belonging to
‘Lapuvutas,” and that tribe whose wood floats again we will
know that that place and spirit is not theirs.”

They did this, and it was made manifest that “Kobanis”
was the tribe belonging to “Lapuvutas.” The meaning was
that the pieces of wood that did not float again, “Lapuvutas”
had agreed and kept them, and that they were his tribe, and
thosc whose pieces of wood returned he had made it clear
that he didn’t know them.

Another thing was that, before this casting of lots, these
two big tribes and their families weren’t sure of their
ancestry or their founder or father.
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These are the families of the two big tribes, Kobanis and
Geat, They acknowledge that Taragau—Kobanis is greater
than Miniqulai—Geat, and these are the families
respectively :—

(a) Taraqau—Kobanis:

Ulurag: Marik was the big chief of this family,
and his people reverenced him; he was a renowned
man. Some of this family are still living.

Kolus: A man is the chief of this family.

Lugulam: Maqalik and Muqumale are the two
chiefs in this family.

Konalig: Kosa is this family's chief; he lives, but his
people are no longer many.

Kunamaraqa: This family has died right out.

Kasa: Amilius is the chief of this family; he is still
alive and lives at Kokola.

Qulu: This family has become extinct.

Leqeu: Laqu is the chief of this family, and he lives

at Lelet.

There are other branches of the tribe of Kobanis who are
scattered about at Lamau, Lasu, Lihir, Musau, Tagqa, Tabar,
and Nakanai, but they have lost account of their true
lineage.

(b) Miniqulai—Geat:

Kuaket.

Laqog.

Kanaqo.

Koqolik.

Kudamo.

Pep: This branch is now extinct.
Komale.

Saut.

Lanagos.

Lagog kolaqunon.

My totem or bird is Taraqau—Kobanis. My tribe is
Kobanis and my family Ulurag, and we are called Kobanis
Ulurag.

From the beginning this has been a great and wealthy
tribe, and it has produced many great chiefs. They possessed
great wealth in native money (madig), and many of their
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men were renowned men in war. One of these great chiefs
was Marik, and the people greatly reverenced him and
obeyed him implicitly. The people of his whole tribe, as
well as his branch of the tribe, had great faith in him. This
Marik and Ligeremaluoga were the great men. This
Ligeremaluoga was an orator, and they called him a prince
of orators. ' When Marik died he was succeeded by one, Ime.
Ime began his chieftainship just a little before the White
Government and Christianity came. He was also called
Timi, and it was he who asked the two missionaries (Revs.
Felinan and Crump) for a teacher. He asked them the day
the “Litia” was wrecked off Kono, in the year 1902. Timi
died about 1914.

To-day, no man of the tribe of Kobanis Ulurag has suc-
ceeded Timi to the chieftainship; a different tribe or family
are their judges. The people of the tribe of Kobanis Ulurag
are to-day unfortunate, and perhaps will not again have their
own chiefs and great men in authority. The other tribe
speaks derisively of them now, saying: “How have the
mighty fallen; they haven't a prince to rule over them.”
Before, in the dark ages, they wouldn't have dared to speak
disparagingly of my tribe.



CHAPTER 2.

The Vicissitudes of our Family Life.

I will speak first of the marriages of some people who
afterwards gave birth to me. Ruqun, a man of the tribe
of Kobanis, of the bird Taragau, married two women, whose
names were, respectively, Limerabo and Analige. Both
women were of the tribe whose bird is “Miniqulai,” of the
branch of the tribe called “Kanaqo,” and they speak of them
as “Geat Kanago.” These two women both bore children.
Limerabo bore seven children (five boys and two girls) and
Analige bore four children (two boys and two girls) ; these
were their names, Kobu, Qumus, the two boys, and Lauragis,
one of the girls, and the other gir] was killed on the day her
father died, and she was buried in the same grave as Ruqun
to return the love of their father.

Qamesala, a man of the tribe Geat Kanago (Miniqulai),
married Tamunlaroro, a woman from the tribe of Kobanis
Ulurag (Taraqau). Tamunlaror®bore three children—a
girl and two boys. Inmanede was the girl, and Bani and
Solabuag were the two boys.

Saqaat, a man of the tribe of Kobanis (Taraqau), married
Gupit, a woman of the tribe of Geat (Miniqulai), Geat
Lagog Kolaqunon. Gupit bore three children—two boys and
a girl-——whose names were Amamap, Scbug, the two boys,
and Lagisaget, the girl.

Kobu, son of Ruqun, who was of the tribe of Geat
Kanaqo, wanted a woman of the tribe of Kobanis Ulurag,
whose name was Inmanede, so he bought her from her
relatives, and they were married. Inmanede bore Kobu two
children, Ugo and Inmale, both girls. When Kobu died,
one of my relatives, named Kasisie, went quickly and killed
Inmale, and placed her with her father to be buricd in the
one grave. This Inmale was my real sister. We had the
same mother, although we had two different fathers.
Amamap, of the tribe of Geat Lagog Kolaqunon, saw In-
manede left a widow at Kobu's death, and he took her to
wife, and she bore him one son, and they called him
Ligeremaluoga. To-day it is shortened to Lige.
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The killing of a child to be buried with its father is not
done any more, but they used to do it in this wise;: When a
man of my tribe is married to a woman of the tribe of Geat
Kanaquo, and she bears him children, and later he dies, a
male relative of the woman will go quickly and kill one of
his children. They will not ask the mother at all, but
will just go and kill the child. Then if a man of the tribe
of Geat Kanaqo marries a woman of the tribe of Kobanis
Ulurag, and she bears him children, when the father dies
one of our relatives will kill his child and bury it with him
to return the act performed by their tribe when the man of
Kobanis Ulurag died. They continued this system of repay-
ment.

My father was Amamap, of the tribe of Gcat Laqog
Kolaqunon, and my mother was Inmanede, of the tribe of
Kobanis Ulurag. Inmanede bore him several children, but
they didn't live more than a day. Only one child lived, and
when this child was born they took very special care of it
to try and rear it, because the others had all died. When the
child was born, one of the honoured old men of the tribe
asked his parents to give the child his name, so that the name
would not die out in their tribe. The parents agreed, and
called him Ligercmaluoga.

The meaning of the name is this:—

Lige: speech.

re: of.

maluoga: orator.

These are placed together, and the name is Ligeremaluoga.

Amamap was a thick-set, short, hairy man, and he was an
agriculturalist.

He was the chieftain of his tribe, and they had great
faith in him, and trusted their posscssions to him.

My father called me *“Arurum™ (beloved child of a
chieftain) because it was his wish that I should succeed to
the chieftainship of my tribe. He forbade anyone to carry
me except my own real relatives. I was fed with special
food that he himself chose for me-—pork, bananas, and dif-
ferent fruits of trees.

I was born in my father’s village, and while I was grow-
ing up my father made feasts for my instruction, so that later
1 would be capable of enterta’ing in a chiefly manner.
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CHAPTER 3.

My Clildhood and Young Manhood.

While I was still a child, my father, Amamap, became
ill and died, and my father’s brothers carried him quite
four and a half miles into the bush to their own piece of
land, and there they buried him. They made a big feast for
his burial, and when the burial rites were completed, my
mother and I stayed behind because we were very sad that
this chieftain had died.

Qur own relatives sent for us to go back to our own
tribe again, which we did. Then another man, Ani, the
son of Rugun and Limerabo, took Inmanede to wife, making
a second wife for him, both women of the tribe of Kobanis
Ulurag. He was very kind to me and looked after me well.
Inmanede did not bear him any children, but Mela, his
first wife, bore children to him.

My relatives did not forget the wish of my father,
Amamap, for me to succeed to the chieftainship, and that
he had called me “Arurum.” This was the order of the
ceremony to proclaim me their chieftain:—

Kaba: This was a very strong wood, and a very precious
thing to us, and belonged ﬁxtirely to the chieftains.

(a) If a chieftain wishes to perform this ceremony, he
first secures sufficient pigs, and plants large gardens of food.
He will speak to the child’s relatives, and they will see
how many pigs they have, and take account of their gardens
of taro and banana groves, and sec what amount of shell
money they possess. When all this preparation is finished
and their thoughts are as one on the matter, they will make
the matter known by beating the drums. The drums are
beaten to inform the other tribe and branches of the tribe
of the matter; we call these drums “Wasaklam.” When
the other tribes hear this they say: “Oh, So-and-So wants
to perform ‘Kaba."™

(b) The preparation.—There are great preparations
indeed for it; it takes about a ycar preparing the gardens
and fattening the pigs.
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(c) One day the chieftain provides a feast because he
has called special men together to cut the tree for the
festival. The tree is cut off at about 6 ft. from the ground,
and the roots are carefully dug about so as not to cut them.
The tree is lifted out intact. The roots of the trec must be
dug out on the one set day.

(d) Another big feast is provided the day the “Kaba”
is brought from the bush to the village. As many as 20
to 30 pigs are provided for this feast. This is not the
final feast in the festival. Smaller pieces of wood are tied
to this tree to make it passible to carry it as a platform.
While they are fixing this platform up securely at the beach,
the father is dressing up the future chieftain “Arurum.”
The whole of his body is covered with necklaces of shell
money, and his forehead is painted with lime. He is then
placed on the platform and given a large quantity of betel
nut and pepper berry and a pouch made of Pandanus leaf
filled with lime. The pepper berries are wrapped in red
“Teqete™ leaves. If the “Arurum™ is still young, an
honoured man is sworn in to take good care of him, and
is placed on the platform also to keep the child from falling.
At this stage the platform is raised, and all the men help
to support it. The “Arurum” stands holding the betel nut,
pepper berries, and lime in his hands. Whew! he is a prince
indeed; his body is literally striped with shell money. While
the procession advances, the “Arurum™ stands calling out:
“A orog, a orcg, a orog.” When the women relatives of
the boy, together with the women relatives of the father,
see the procession advance, they begin to cry in memory
to the last chieftain who has died and made it necessary for
a successor. The meaning of “‘a orog” is chieftain, or the
child of a chieftain. At this stage the “Arurum” is taken
off the platform, and the tree, with its roots upturned, is
planted in the earth. The roots are then ornamented with
all kinds of flowers and leaves.

(e) Dawan: Simultaneous with these preparations is the
custom of “Dawan.” When a chieftain or nobleman of
the tribe has a maiden daughter, they will put her in a
separate house hedged securely about. A good platform
is put in the house for her to sit on. She will not go out
of the house in the daylight, an ' no other man or woman
will see her but her parents. She is given the best of food,
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such as fish and pork, to eat with her vegetables and bananas.
Her father will go fishing to supply her needs. Her parents
will carry the water and bathe her in the house so that she
will not need to go outside. We call these girls "Dawan.”
They will be kept three, four, or six months in these houses.

When the day for the final feast of the festival of
“proclaiming™ the chieftain has arrived, these “Dawan™ will
be brought forth and displayed in all their glory of
ornamentation of shell money, scented oil and flowers, and
they will sit under the “Kaba,” as only the new chieftain
sits on top of the platform. Other young maidens encircle
these “Dawan,” dancing all the time.

(f) The final feast—The day has been fixed, and the
platform, that we call “"asig kaba,” made. Whew! What a
feast this is. The taro and bananas are brought from the
gardens and placed on a number of raised platforms. The
hair is singed off the pigs, and they are placed with the taro
and bananas. There would be 70, 80, 90, or 100 pigs.
There are many dances, and the villages are crowded with
visitors from both coasts and from the bush. The chieftain
who has provided the “Kaba,” will then climb on to this
platform and cry: “A orog, a orog, a orogsakit.” When
he has finished speaking, they will divide out the food,
first to the visitors, then to his tribc. Plenty of the food
goes bad before it can be eaten, as there is such a quantity.
This feast is the day after the procession bringing “Arurum™
in from the beach to the village.

If anyone is afraid of the vengeance of the custom of
“Auk,” he will not attend the festival. Sometimes the
chieftain giving the festival will send a sign making clear
to all that the festival will be a peace festival; then everyone
knows it is safe to go. The night before the final feast,
the visitors join in the hilarious celggrations. They beat the
drums, and have every jollification” they know, and there is
sexual licence also. I was exalted in this manner by the
custom of “Kaba" being performed for me. Those of us
who are called “Arurum”™ and have been exalted in this
manner are carefully instructed in several matters that we
must observe:

(1) If anyone begs a gift from us, we must never refuse
or give niggardly, because he who withholds a gift
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is no child of a chieftain or an “Arurum,” but a
plebeian.

(2) If we carry food or wood no woman may jump
over it; if she does, she must pay a fine.

(3) If one of us should be sick, they must kill a pig
to commemorate the illness.

(4) When our heads ache and they let the blood by
cutting, a pig must be killed also for this.

(5) They forbid us to work or carry anything. If we
should carry food, none of our brothers-in-law
should see us or a woman from another tribe eat of
the food we bring in; only our mother and relatives
shall eat of it.

(g) While my father was yet alive, he instructed me
in the different duties of a chieftain, so that when I should
be grown I should be capable of performing them. When
my father died, my relatives also made me cognizant with
all our land and the fruit-bearing trees; also taught me the
methods of growing food so that I should never be in want,
and be tempted to steal.  They taught me how to take
proper care of myself, and to be very careful of any left
over food so that I should not be bewitched thereby. I
was also taught to control myself and never seduce a woman,
so that I should never be the cause of war as is the custom
of “Natom.”

I was born into heathenism and confusion; war and
cannibalism still reigned supreme. Perhaps God knew that
1 would later preach in His Name, and He freed the path
of my grandparents that they should rear my parents, and
that they in turn should rear me.

In the year 1902, the Mission schooner, “Lidia,” went
from Ulu to buy food at my village, Kono. The sea was
rough, and they were wrecked on the reef off from Korian.
The people of Kono dragged it off the reef. One of the
men, Kasisie, wanted to kill the two missionaries and their
schoolboys, but his brother, Timi, stopped him from doing
so. Timi was the chieftain at that time, and the two
missionaries stayed with him about two weeks. It was
then that Timi asked the two missionaries to send him a
teacher.  Perhaps I was about eight or nine years old when
Christianity came.
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In the year 1903 I first came into touch with Christianity.

Kulinias Ria was the first tcacher to bring the seed of the
Gospel to the people of Kono. The year Kulinias Ria came °

to Kono there was a devastating drought over the land. The

people were subsisting on “‘qelep,” a kind of palm tree, and -
edible berries of trecs. The teacher was in Timi’s village, -

and he lived on rice.

I was absolutely ignorant of Christianity, and I felt no
stirrings in my heart for better things. Sundays came, and
the people went to the scrvice, but I didn’t, I went into
the bush to enjoy myself. Afterwards they removed the
teacher to Kunume, between Kokolik and Kobeo. The
teacher stayed here for quite a while, and he worked hard
to Christianize them. He held school and began teaching

the young boys, but I was in a different village, and felt -

no longings for Christianity nor learning.

Jonatan Harum succeeded Kulinias Ria, and he also
worked hard at the school, but I still remained ignorant of
school and Christianity. I didn't think Christianity a good
thing, and I wasn't going to worry about learning. I had
just commenced to learn something different.  They had
just commenced to teach me to hunt with the dogs, and 1
completely gave myself up to this pursuit in my young man-
hood. I didn’t think any more about school or Christianity,
because I used to rise at about 5 a.m. and go into the bush
with the dogs. We would be well in the deep bush by
the time the sun arose. They also instructed me about the
medicines to give the dogs to make them fighters. Whew!

I was an expert at hunting, and I had a she dog, whose name

was Meri, and she was a splendid hunter of pigs, there
was none better.

When Jonatan went, Eliakim Turharus came to the schoal,
but I continued to stay in my own village. Some afternoons

I would go along to see my mates as they were coming out

of school, and they would taunt me by saying: “Oh, here
comes the one who is overfond of pork.” Whenever they
saw me they would taunt me thus. One d& I was very
angry over this, and I cut a boy’s hand with a knife; Timi
judged between us, and from that day I gave up hunting
and commenced school and attended the services.

I had only been attending school a shosrt while, probably

-

about nine months, when the teacher wished to send me
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an to the Primary School at Pinigidu. I couldn’t put
syllables together correctly, and could only subtract and
multiply to 100.

About March of the year 1910 the teacher wanted another
boy and me to accompany him to the Quarterly Meeting at
Pinigidu, with the intention of us entering the school, but
when my cousin heard of this, he asked me to go with
him into the bush, because he didn't want me to go. [
also didn't want to go, because 1 thought of several things,
viz.:— .

(1) I thought of my village and the land; also the good
food, and 1 thought perhaps 1 would be hungry in a strange
place.

(2) 1 thought I would never be able to do what was
required of me, and therefore never be fit to be a teacher.

(3) I thought of my mother; that she might die and 1
would never see her again.

(4) 1 thought of all my friends that I had lived and
played with.

All these things were large in my mind, and T wasn’t
happy at the thought of leaving all.

One afternoon the teacher and Timi called me, and
the teacher talked to me, and I could sce just a little light,
so I gave the matter due consideration and fought it out with
myself, and eventually agreed to go. This was the night
before we were to go. On that same night my people made
love gifts to me, and the next morning we went.
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CHAPTER 4.

School Life.

Three other boys and myself entered the Primary School$
in the newly made circuit of Pinigidu together. Qur names
werc Eliakim Tasi and myself from Kono, and Iotam Bosa
and Joel Ledu from Labau. The Rev. and Mrs. Pearson
wete appointed there; also Osea Naivalu, a Fijian,

The Mission supplied us with food because it was a new
place, and there was no food there as yet. We worked had
to grow our food, and when the gardens yielded freely, the
Mission refrained from supplying us with food.

Something happened while 1 was there that I shall neve
forget, and perhaps never see again while [ live. In the
year 1910 I saw for the first time a comet, and I was amazed,

My teacher worked hard with me, and I soon began to
read a very little, and [ lcarned the tables, and commenced
doing a little arithmetic: addition, subtraction, multiplication,
and division. It wasn't long before Osea Naivalu died and
Jonatan Harum took his place as our teacher, and he
remained our teacher for about a year.

In the month of September in the yecar 1911, Emos
Werebasaga baptized me. He was a Fijian candidate for 4
the ministry, He baptized me with the name of my first 8
teacher, Osca.

Eparam Sailo, a Fijian, also followed Jonatan Harum as
teacher of the school. He was a finc, carnest man, and §
tried hard to Christianize the people of Pinigidu.  The
people were still very heathen; the women were clad merely
in lcaves, and only the young men wore a loincloth; the
old men clad themselves in a sash only.

The young men indulged in immorality as if it WCIB :
merely a pastime. The people did not respect the Sabl‘}
about ten men and ten women refrained from wmkmgm
the Sabbath, and many went fishing on Sundays. Eparam
Sailo continued pleading with them, and they began to
desist.

In the month of October, in the ycar 1912, my name i
and two other young men’s were brought before the synod‘
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entrance to the College at Watnabara. The other two
ng men's names were Panipas Tili and Iona Kalolon.
e were the first three to go from the new circuit to the
pllege. | was very happy about it. Just then something
appencd at home which tended to defer my entrance into
the College. One of my cousins in my own tribe became ill
and begged me to go to see him. I asked permission of
my teacher, and he granted me leave and I went. When
iwe met, our relatives wanted me never to return to the
chool, but [ persisted, and returned to Pinigidu, and my
muun died shortly afterwards. About a month later we
' three proceeded to Watnabara.

When [ arrived at Watnabara, I was quite new to the
es of the College, and I noticed the obedience and
fascipline of my fellow College mates who had entered
ibefore me. Rev. W. H. Cox was the Principal of the
ECollege, and Wiliam Taufa, a Fijian Probationer, was the
)bd Master. He was the only teacher in the year 1913,
nd the students numbered nearly eighty.

When we commenced school and I saw the arithmetic
tgome were doing, I became depressed, thinking I would never
be able to do them, that they were too hard. T thought if
young man were attending school for thrce months he
should have learnt all, and 1 didn't realize then that when
one has been learning for two or three years he is just
beginning to be enlightened.

That same year a Duke of York boy fell from a coco-
aut tree at Ulu and died.  His name was 1lias To Pauvamala.
During that year also, the new Mission schooner, “Litia,”
carrived, and we celebrated its arrival with dances and a
feast.

In the year 1914 the Great War commenced, and the
om0 Governments were fighting, England and Germany. It
s a very confused year amongst the white people and
jamongst us natives also. We thought the English would
ghoot us all down. The scat of the Administration com-

pnced then in Rabaul.

In that same year the sun dried up everything, the food
bad, the bush died, and the rivers dried up. It was a
y big drought. The Mission fed us at Watnabara with
ke, but we were badly in neec of water, because Watnabara
§8 only a small island with no rivers. We went in boats to
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the island of Makada for water. Some days we tried digging ;
near the beach to sce if we could strike a spring, but we i
were not successf{ul.

Another year it didn’t rain for two months; we had
food but no water, and wc¢ had to po again to Makada for -
water. That was in 1916.

Two things bappened to me at Watnabara:

(1) A cricket ball had a little talk to my mouth, and |
split my lip, so that a Sister had to put stitches in it; but it
healed all right a little later.

(2) T was felling a tree and it fell on me. It wasa
dead tree, and I was cutting it down for the grubs that
had eaten into it and caused its death, because we eat this
grub. It fell on me and stunned me, for I remcmber |
nothing until later I awoke, got up, and walked back to the 4
village. I was in hospital for three wecks after this. £

In the year 1917, on the 7th August, a great sorrow 3
came to us in the death of our much loved teacher, Wiliam
Taufa, He was a father to us all.

In that same year in October, my name was brought
before the Synod for me to become a native teacher. Rev.
J. H. Margetts wanted me to remain in the College as a |
tcacher, but the Chairman and other missionarics wanted me 3
to go back to Pinigidu as a teacher so that 1 should become
familiar with that work. They made me the tcacher at the 7§
Pinigidu Primary School. T was sad to leave Watnabara, 3§
I was used to their ways, and | wanted very much to stay, §
but I had been there five years. :

Par: TR

e

One day I went with other Laur boys to Laur, and ;
when we were near Kudukudu, the boat filled with the sea,
yet nothing seemed wrong with the boat, and the sca was
calm. When we returncd to Wawnabara we had to spread
out our things to dry. 1 went to the missionary and wld
him I would like to go to Omo as a native teacher, and he
agreed to my request. ;

On December 13, 1917, we left Watnabara by ’:’m g
“Litia” for Malakuna, and the next day we went by steamer
to Omo.
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CHAPTER 5.

Life as a Teacher

When we arrived at Omo, the Rev. E. Boetteher told me
that T was to be the teacher at the Omo Primary School, and
dut I was to go to Pinigidu and bring the schoolboys back
: to Omo, and we should have school together there.

In August of 1920 a primus cxploded and burnt me.
Whew! the pain was excruciating, and I nearly died. I
~ was in lospital at Kavieng for six wecks. In this accident
I have scen the hand of God showing His love to me. The
"Bible is truc when i says: “Those that God loves He
- chastens, and scourges cvery son whom He receives.”  (Heb.
g 12: 6) It is truc I was in the work of God right {rom
. the time I had gone to church and 1 was in His schools. Ihad
-heard many good sermons, and 1 had pledahcd myself, but
* 1 didn't mllly know Jesus nor feel His love in my heart, and
& wasn't very clear to me just what Christianity really was.
b was partially blind, and that was why my character was
bad in God's sight. 1 knew also lots of good things that
Gad desired to be done, but 1 didn’t do them because the
desires of the flesh were stronger in me; but when this
accident with the primus happened to me, 1 really saw
God, and realized He didn’t want sin, and that they were
pot friends, and that He wanted His children to be just like
- Him, and while my body was still in great pain, my spirit
- erxied to God in prayer: “Lord, You are rightcous, wipe away
2 all my sin and make me truc so that I shall be your true
. servant, and the Holy Spirit lead me in the paths that are
straight that I shall never go wrong.™ 1 felt in my hcart
that God had answered my prayer, and from that moment
I tried hard o work for God, and 1 tricd to get better in
* @y health also. My desire was that my repentance should
¢, please God, and He had pity on mc and delivered me from
' the effects of the accident, and from the dreadful pain. The
words of the Bible are true in Hch. 12: 11: No chastening
» for the present scemeth joyous, bul gricvous.

: [ stayed four ycars at Omo, and learnt their language
- and customs; for many of thiir customs were different to
ours, and I didn’t know them. When I recovered from the
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accident with the primus, God had thought of me a
made the way clear for me to have a partner §
help in His work, and He placed a nice '
within the heart of a girl at Omo for me
December, 1920, that girl told her uncle of that
in her heart. Her name was Anasain Pisig, and her ung
told her brothers and other relatives, and they all co

to her wish.  Anasain Pisiy told the Rev. E. Boctd
herself, and he was very pleased.  She was alrcady bouglt
for a man according to our old custom. Many little e
are bought for grown-up men, and then when the girls
up they turn from these men and desire a different oulg
When Pisig expressed her wish to her relatives, they 3l
agreed and returned the native money to the relatives g
the man, and they received it and consented. It is toef
a little confusion arose, but not with Pisig's relatives, b
through a2 man of another tribe, and that is why we by
to take it to the Government Court to judge the mater
Kavieng. Pisig and her uncle and brothers went to &
District Officer, and told him about it; the casc lasted
days, and one day the District Officer sent for me and
me had I bought this woman, and I said: “Yes™; he
settled the matter. We were not married yet.
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CHAPTER 6.

Marriage and Travel.

December 19, 1921, we were married by Rev. D. T.
in. | mentioned before that Pisig had spoken of her
g toward mc, but we were not married for a year,

8 Pisig had not finished her contract with Rev. E.
eher, but when he returned to Germany, Rev. D. T.
married us.

At the following quarterly meeting of the church it

yagroed upon that 1 should go to the island of Diaul to a

alled Piliwa. At this quarterly mecting I made a
with the help of the other native tcachers to celebrate
wedding. I bought a big pig and we bought taro from
nd and had a great quantity of ‘“‘saksak™ (from the
), and we all atc together with happiness.

“the 15th March, 1922, we had a farewell service,
g we were to Icave for Piliwa. Rev. D. T. Reddin led
icc. The minister spoke first, and after him a
boy spoke.
hen Pisiy and | heard these two specches our hearts
ghad that we should go and work as native missionarics
¢ these people. We heard there were 500 men and
y and children in that place, and we were happy to
Fwe-could help them and lead them to Christ. They
i bymns, and then gave us presents to show us their
.- When this was all over, the Omo people came with
Jowe gifts to us. DPisig’s father, who was the native
spoke, and then another chieftain spoke. They sang,
ate together, and then they also gave their love gifts.
 pext day they came with us to the beach at Pota,
g got in the boat to go to Piliwa. Manoa To Wamalar
lace at Omo as school teacher. We were only
months when we went to Diaul. This was
aning of our moving about in the interests of the
of God.
pin Pisig was a girl from Omo itself, and the night
‘we sailed for Piliwa her relatives asked me to allow
sdeep once more in their own village before leaving,
l:gm:d without fir t asking her, and when I told her
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this was her answer: "I do love my relatives, but from now'ﬁ
on they have no authority over me, because 1 have swomi
to God that I will stay with you and look after you untll

death parts us; so I'm not going now to them; there may.g?

would go.” This answer she gave her relatives also.

We arrived at Piliwa at 5 p.m., and the next day the}
people of that place made a feast in our honour because ]
we had come to them. So we commenced our work there3
There were 500 adherents of the church. It was truly sy
big undertaking, but we didn't feel it too much, because our®
hearts were earnest for the work and our hearts were full g
of love for the people. We soon got to know the people
Pisig became very friendly with the women, and [ did with §
the men. The people worked on the premises and kept §
them in good order; and they also attended church. There &
were 80 school scholars and 120 attending Sunday school. :
When the people saw we loved them, they loved us in §
return. It is true when we arrived there it was hard o ¥
discern anything Christian in their characters, but sooa §
afterwards we could see it dawning upon Lhcm, it was 3
manifest in their love and obedience and work for God.

In that year they began to try to support their own §
native missionary by paying his salary, and when their 3
chieftain told them to do so they did it gladly. Some 4
quarters they would give L7 or £8; they were first in this 8
matter in the Omo circuit. It is true that if a native mis ¥
sionary works faithfully, the people will see to his needs
God, Who knows all, knows that if a worker thinks rightly:
of the work given him to do, He will place it in the hearts?
of the people to take proper care of him and help him.

Ten boys could soon read the Bible, and thirteen could &
read the hymn-book. Somec of those boys who lcarnt first 3

teachers in 1930.

The chieftains of the villages hiclped Pisig and me very
much in our work, because they were anxious fo ’\ﬁthe young
people to learn. If a boy misscd attendance at %chool, the 3
chieftain went to him to make enquiries as to his abscnct,
and fined him ten coconuts; and when they had a number of 3
these coconuts they sold them to the plantation owner near
by, and the church steward would take carc of the money, ¥
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en we noticed a \my who was dd\umun«' i school and
to read the Bible, T would make this known to the
gitaln, and he would give orders to buy him a Bible
this money; sometimes it would be o hymn-hook or a
or pencil, or even kerosene. I this way their needs
met. The people were delighted, because they saw therr
fidrea able o read the Bible and hymn-book.

One day Anasain Pisig said <he would Tike to go 1o Omo
onc of her relatives had divd. 1 agreed, and asked
#sion for her o o, She weat, but she ()nly stayed
g one day, and returned (0 our work together.

That same year at the synod it was decided thiat 1 should
gern (o the college at Watnabara as a tcacher. When
v, Reddin returned irom synod and told us, we were
I amazed, but pleased to think we should work for God
sange land to our own.  There was one thinye that
» foremost in our thouchts, aad it was his: “T[ we sty
qame village hke this in the Omo circuit, we only help
onc people, but il we wo to the college at Watnabara
‘el be able (o help some {rom cvery tribe and circut.
We aould help them by Beine an example in our Christianity
our work so that they could follow us. Then they
go from the c()]]cgc later and teach thar own: in
way the work of God would expand, and we would
,;wﬁkgcd to help T ore poople nto Cliveaanisy
ore was anoither thing that we spoke o toocther when
were alone in our hirtle home at nivht T was this:
our characters <hould be flawless before the voung
in the collepe who were preparingg to become native
ghers, and that we should flee from wrong-doiny so as not
h a had example to the students; and I that our stav in a
ge land should not be {reitless. and the blessine of God
d rest on us and on our work.”™

Wc were at Piliwa for tea months, and during those ten
g God knows if we completely filled them with eood
e—we {elt In our hearts it was vood. Tt was true we
by boved these people, and the people were very sad, and
§ want us to leave them.

 the month of December, at the quarterly mecting, they
that I should take ¢t ree of a catechist’s position
, New Hanover, and for mie to stay there until



I was to go to the college at Watnabara.

The first week in January, 1923, the people of Piliva
made a farewell feast for us. Lupai helped Piliwa with the
feast. There were three pigs, and plenty of fish and tam,
and a quantity of ripe bananas. They placed in our hands
their great love gift, £16. I have mentioned the amoust
so it can never be forgotten, although I know it isn't right
to mention how much is given in a love offering. We dd
not nced this, but God put it in their hearts to do
for us.

On Monday in the second week in January, we went by
boat to Lugatan. It was a bad trip, because it was thel
north-west season, and the wind became boisterous and brokg
the mast, so that we were nearly capsized, and we had tg
return to Sumuna, Diaul. We mended the mast and d
all our things, for they were all saturated; the next day v
set sail again. We called at Wutai on the way, and
following day we arrived at Lugatan, our journey’s end,
met the church people.

While I was at Omo these people had begged for af
native teacher, and in the year 1919 they had been gives
one, so they had had Christianity for four years. We bok
commenced our work there by becoming friendly with thel
people. 3

One day I was going along the paths looking for villagess
that had not Christianity yet, and I came to Materan
spoke to the chieftain, and he said he didn’t want Method &
ism, that he wanted Catholicism. [ stayed there that night3
One of the men wanted our services, but the chieftain didaY,
I told the man who wanted our services to wait a while, andj
probably a teacher would come to them. That night theg
chieftain’s child died, and he, himsclf, came to me abou3
5 p.m., before the sun had set, and his first words weres#
“You conduct the funeral service for my child that has
died,” and I buried the child. I commenced my work 3
that place with a funeral scrvice. That very day the chid
tain asked for a teacher to be placed there, zsz now
teacher lives there. It is about 30 miles from Lujatan ¢
Materan. 1 went also to Lavagai, Nusavug, and N
these were all new places. That was the first time I had8
known of a chieftain married to 60 women like Laitapaky
and Iqua Ragai were. The chieftain whose child I bunedf
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& six wives, In my place o chicltain would sometinies
&K two, threc, or four wives.
< We lived at Lugatan nearly six months. The work of
Qad progressed, and new places kept asking for teachers.
We were friendly with the people, and the people wanted
hrigtianity, and they worked cnthusiastically. T also had
- aatechist’s school to attend to, for at that time each
ist had a preparatory school. I sent five boys from
to the primary school at Omo.

farewell feast, and they also gave us gifts that were
good. When this was over we went by boat to
eng. When we arrived here they took our things
ight on to the “Litia.” Pisig’s relatives were at the beach
P By good-byc to her, but she did not go home to them
n. When we had said good-bye we weighed anchor
iled for the college at Watnabara.

9
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CHAPTER 7.

Life as a Tutor at the College.

When 1 arrived at the college, they appointed me :o
the Lst class to teach those who have just entered the college.‘
and they stayed with me {or a ycar belore entering the 2nd3
class.

The year that [ entered the college as a tutor, Rev. W,
H. Cox was principal of the college, and Mi. Sleigh,
school teacher from South Austrulia, was head master.

When I began my work I found it hard, and I f
slightly that I didn’t want this work because it was ncw 19§
me. I was their teacher, and I didn’t know all the things]
I should be teaching my class. These were somc of the
things I had to learn:—

(2) Mental arithmetic, such as 12 books at 13d. cady
16 books at 1/3 each, and such-like rules to help in m
arithmetic, so that later they could do bigger mental sum

(b) I had to perfect my handwnting 1 tricd hard
my handwriting should be a good copy {or my class, beca
1 knew that if my handwriting were not good, theirs would]
not be either.

When Mr. Sleigh returned to South Australia, :
W. B. Davies, M.A., succeeded Rev. W. H. Cox as prin
cipal at the college, and Rev. W. H. Cox went to Malakunaj
as chairman of the district,

Shortly afterwards, anothcr school teacher came to '
head master—Mr. E. G. Noall; and his wife and child
came, together with a sister, Miss Collins. This head ma
helped us native teachers very much. Ilc divided out oug
subjects in the college. Apclis To Maniot was to teach the
geography, Timot Tikai was to tcach composition, and I§
was to teach writing. When 1 had been tuachmg for a shore:@
while in the college I became very happy in it, and I aw}
many good things in it. I realized that a teacher’s posx'
was very re<p011s1ble but these werc some of the
also I could sce in it:—

(a) It was the work of making men, because when th
entered the college they were new and fine boys, and B

A8
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pould sce that my class was the time of beginnnigs of all
“owpirations. I tricd hard to teach cach new year’s students
god habits, because they were young yet, and new to cvery-
thing. I tricd to teach them to be quick and obedient, and
the school to be respectful and quict, and to listen and
“petain what was said to them.

(b) Another thing was: a schoolboy is like @ young tree.
X im’t strong, and il strong winds blow on it, it grows
gmoked. 1 fclt I was a support for them while they were
owing in good habits. My grcat longing was that they
hould become true men and always speak the truth. I
Jept on speaking to them to love cach other and subdue
their tempers. 1 never ceased to instruct and help them
o develop themselves into good men.

{c) A boy’s thoughts devclop as hc grows. Lots of
ings help (o develop a boy's thoughts when he sces them,
when he sces a picce of hard wood and he thinks: 1
euldn't break that piece of wood, but T'll cat yams, and
iighen I'll grow strong enough.”  This helps him to think,
d other things such as that. Before I ever cntered the
I didn’t think we thought for oursclves, and thus
ed; T thought we were like trees, just to a plan. 1
now how foolish this was, but 1 was in ignorance

they retained quite a lot ol it. 1 didn’t put the things
them, for a boy isn’t like an cmpty bay that one
oes yams in and it holds them; no, there is a brain within
¢ bead, and this docs the thinking. T thought that 1f I
a subject well and cxplained it thoroughly, and let
8 see it with their eycs, and placed things within their
to feel how many there were, this would he as a
mograph on their brain, and it wouldn’t fade- just as a
patograph of a person does not fade away.  This was my
wish: to place these photographs on the brains of the
photographs of school subjects, photographs of things
p help their temporal bodics, and photographs of correct
ags for their hands to do. 1 tried hard that | chouald
lead a boy astray with my character. The boys were
nually watching me, o .d i my character were bad
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they would Tollow my cxample 11 1T did o good action
would copy me. :
Onc thing the nussionary and we teachers strove handd
to get the students to want and strive lor was Jcarnt
We know, and feel in ourselves, that o one is not
lightened 1 his mind he docs not understand or comp
hend God, because God is Spirit, and he that keeps scek
for wisdom will ind God in his spmt. U one isn't @
ligchtened, his understanding of God is not clear, and be
Jiable to go wrong, These three things were alwiays {oranok;
in my mind when 1 was tdhing 1o the students.
(1) That they strive  Tor  wisdom,  knowledge
Christinnity, wizdom of the spint, and temporal wisdom
(2) That a bov should strive to nake Christianity real
in his heart, and brng hus diracter up o its iealds,
(2) That they should work with their hands,
it is trath that working with our hands is a4 good thi
and helpe our bodies. 1 felt that if one refused to w
with Tns hands, saving he was tired, he dudn’t know Gody
because God s a worker, and e wuts us to help Ha
work with our hands: and i a boy was tired of work be
was not a true Christan. Panl says, "I one won't wol?
neither should Tic cat™ 11 anyone works he sees the {natd
of his labour, he s never hungey, and will not steal; he
also carn money to supply his needs. While 1 encoun
them to work, I also worked hard with them to be tha
cxample and follow me, so that when their student day
were over and they were teachers, they shouldn’t bea
lazy. I spole this also to my wife, so that she could do the]
same with the women (wives of the students) )
Once Anasain Pisig went with the wife ol Rev. D,
Reddin back to Omo for a holiday, and they returned a
to Watnabara. T think this was in 1924, because Rev. Reddmy
was then chairman at Malakuna m Rev. W, H. Ca'f]
absence, while he attended the conference in Sydney.
The year 1925 was the jubilee year This was a
great thing to us, the dark people of New Britain and 6
jacent islands. We thought of the year Dr George Brows
There was a big united service at Molot, and a feast.
brations wore aleo hield at Raluana, Malakuna, Kabakadag

Namatanai, Omo, and Pinigidu. The administrator (Gen
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dom), the gencral sccrctary (Rev. J. W, Burton), and
 hanoured church member and hus wife (who came {rom
gralia), all the missionaries and their wives, and the
attended the cclebrations, as well as the different
tains and church people {rom these islands. There were
adreds of pigs and a large quantity of taro and bananas

the feast.

In June, 1926, my wile and 1 went for a holiday Lo
This was the first time Anasain Pisig had been to
own land. We stayed one week and returncd Lo
anabara.



CHAPTER 8.

Anasain Pisig.
g

Anasain Pisig perscvercd with lessons at Miss Co
school. It 1s true that before we were married Pisig knew
how to read, and she had her own Bible; but she coulda
write properly, and she didn’t know any arithmetic at
She tried hard at school, and Miss Collins helped her with
the different subjects.  Somectimes she told me she w
ashamed because she couldn’t do all the sums, and then
would help her also. She would remember the things Mis
Collins explained to them, and she began to write cle
and master arithmetic. One day I was so surprised becaus
I saw her writing, and it made me so glad. Before, if de
wanted to tell her relatives anything, she would first tell me:)
and T would write to them; and from this onwards I neveed
wrote for her again—she could write by herself.  Truly;
isn’t schooling a wonderful thing? If we never go to school
we are forever ignorant.  She learnt other things also tha'y
she could do with her hands--sewing and weaving.
made mats and a kind of mat that the Samoans use foe
plates for their food; the Samoans arc clever at this weavi
Onc week she went across to Molot to Toha (@ S
native minister’s wifc) to Icarn to make these plates
they call “Laulau,” and to learn to put wool round a

girls to do them also. I was surpriscd at her growin
wisdom, and I completcly trusted our home and its ma
ment to her. If I was not at home and a visitor arrived, st
would do just the right thing for him. She was very how

pitable to strangers, generous, willing, and courtcous.
was made the leader for the Omo, Pinigidu, and Namat
women, and she conducted their mectings and liclped
At these mcetings they spoke of their characters and
industry—the making of mats for their houses, and ke
the place clean. She, herself, led the way in these thing
to be a good example to them. Lots of the New Britain ang8
Duke of York women were her friends, and loved her
She loved the women greatly, and gave them many gi
Some months when they were hungry they knew Pisig
feed them.
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She loved sewing, and did st well. Her teacher taught
g fancywurk. The white people admired her work, because
& was always ncat. When her teacher taught her a new
Sling, she would keep on until she perfected it It is true
wig wasn't clever, and there were some things she didn't
mow that sume girls did know: but she was wise in the
ngs of the heart--perhaps we should call that wisdom
Mol wisdom.” One thing she did have, and that was very
marent in her character—it was her true Christianity. She
”.\ld help me with cverything that 1 did. I she saw any-
e working, she would always help them.  Lots of things
=l didn't think of or tell her to do: she would think of them
g“ f and do them.

She put her heart in her work {or God. 1t 15 true she
a sinner too; but she was carctul not to do wrong
wusly. She prayed carestly that God would help her
d change her heart. Her faith was very clear in Jesus.
any of the women and the men also watched her character
#ad her faith, and they also belicved in Christ.

She loved little children, but she, herself, was barren,
never bore a child.  She thought of all the babies and
children as her own, and called them hers. Often she
apould talk to the women about taking carc of the little ones
m the sun and rain. Why did she do this?  Because she
that if one had a little child it was a talent from
od, to take care of its life and character so that they will

dowlop rightly —the body and the character.

She also loved the white people, who were strangers
in New Britain, and she thought such a lot about them
ause they were here as strangers in the name of Jesus
Cheis

Some Christians in Australia were her friends also, be-
they had heard of her character and works. The work
Gaod in this land was very dear to the heart of Anasain
Reg. and she tried hard to do her part.  She didn’t want
m idlc in her own land.  She said to be a stranger for
izt s sake was beautiful, and she called those with whom
worked her relatives in the name of Christ.
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CHAPTER 9.

Removal of the College from Wuatnabara to Vunainm

When the jubilee celebrations were over, a new site wag
chosen for the college (the new site is now called Vunairima)
and the work was commenced. The chairman, Rev. W. K
Cox, asked the Kabakada circuit church people to assist i
clearing the ground. 1In the year 1926, planting of the]
gardens was commenced.  We sent o Targe number off
hanana suckers [rom Watnabara to be planted there. &
July i dhe year 1927, the schoolboys went across and 8
worked there, for that is the month the schoolboys work
have moncy of their own for the annud offering or anp
other thing they may need. 1 went across with them to beg
their leader.  We worked for @ month, were paid, andd
returncd ta Watnabara for the annual thanksgiving. Wi
had only cammenced school @ week when the chatrman seng
across again for my class and mysell to return i Aug
to Vunmirima.  The place was still only partially cleared.

My class and wmysell numbered 48 We slept
Vunakabi, the adjoining mission plantation,  because
were na houses on Vunairima, and the white averseer
Vunakabi, and Peluaga, the Samoan hclper, gave us hous
to slecp 1. Fach morning we made “line™ at Vunainm
It was a very biv work we had to do planting garden
clearing the bush, levelling land for houses, assisting &
building the European houses, carrying the timber for sam
because there was not a missian lorey at that ume. Ong
knows that commencing a new place is very hard work g
Such a lot of things the chairman, Rev. W. H. Cox, gaved
me instructions to get done, and some did not get finished, 4
Because some of the “boys™ became ill, and they were few
i number.  Some days the schooner would arrive with
timber for the houses, and we would leave the ground wod
and carry timber. It exhausted me talking to and encou
ing the “boys” to do the work with cnthusiasm and good
will. It 1s true many worked whole-heartedly, but a f
shirked the work. Somectimes 1 would go to a different;
branch of the work and find some sitting idly, then [ fekd
very sad and my heart ached, because it was as if so
worked only when watched, just to be admired, and lhg



when the leader’s hack was turned they played. They
‘t seem to think God saw them all the tune, and He
wanted truth 1 their work also that 5 why 1 spoke
ightly to thom some days

The architect who was bwilding the Luropean houses
onc to me some days, complamning that all of the “boys”
ere not working {dlL]lth), and T Lot ashamed and sad
over my “hoys.”

1 could sce T would not be returning agam to Watnabard,
I asked the chairman to allow my yams to be sent across
me to plmt, and lm duuu llu prvice broucht them

ey o Vun;m'inm, 0w pl‘mtul theme on Satarday
o0Ns.

My sidness. One day there was unrest amongst my
The reason was some of the buys didn't want o work,
od they put w dilferent meaning o my words, and agitated
rest of the boys, making a real discontent. My Bennety,
architeet, found sonic ol the boys Iying down in cheir
ses when they should have been working, and he spoke
lhcm. and in the evening they told me L]n) didn’t intend
ing any more, o 1 answeied them, “Yes, my fricnds,
many morce things arc you going to do to make me
And 1 fclt very upset over them. T went to Vunakabi
have my ical, and whon T was cone they beyan working.
One boy came and told e they wore workimg, so 1 returned
and talked to them,  Some desisted, but some kept on: so
I wok the timber off their shoulders, but some were per-
t. 1 tried my best to stop them, and then T left them.
That night [ couldn’t sleep, for T was too sad and worried
owver them.

© o wasn't sud over the things they sad about me- that
ddn't disturb me at all. but 1 was sad because T thought
about these islands of ours ind Chrstianity here

(1) If we men of this generation are so dense yet, who
wll enhghten those who oHuw us and teach them 11‘]
gys? And when will the real light come to overcome the
sh ways? When will richt be { firmly established in Lhur
pnds?— because it is no pood 1 our characters are unstable.
B - (2) Laziness is no goud  Lots of our people are blamed
for sealing food from another person’s garden in the dif-
hml villages. They are also guilty of tmmorality and other
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bad habits of the day and might, the reason being they
away their time and do not mve themselves o their weg
Another trouble amongst us is that men become old
worn out hefore their time, simply because they do not g8
m‘mull work and develop and strengthen themselves; gl
arc often hungry, having no food to cat as a rc.sull,
Llnu[ bodics become weakened. and then, i a slicht sickes
attacks them, there is no resstance in them, and they &
Many of the villages arc dying out, some places there ¥
only two, three, or ten men left; very soon there will
none of them left, and the places will he deserted. We
people to be pitied if we Jo not awaken o these facts
save ourselves from cxtinction, and who then will claim
land and do our work?

(3) Christianity has comce to u~, and the misstonaries
sisters strive hard to teach us.  They instruct us in d
ways of Christianity by working themselves as our cxam
that we may sec and follow them. 1t is their wish that wg
oursclves, shall carry on this work of spreading the Gony
amongst our people; but if this habit of laziness remd
amongst us, how shall we carn the money o develop
work in our midst? 1 (hese other habits of ours remgd
also, how shall we accomplish 1?7~ the habit of not taking
notice of instruction, of arguing over instructions, and
bouring unkind thoughts towards a good man or wosll
If these things continue, when shall we he fit to control
work of Christianizing our people?  Who shall lead
These were the things T was always speaking o them abg
while we were working at these Jifferent things.

(4) This was another thought that canc into my g
that night. Perhaps our two islands, New Britain and
Ireland, are really different in our ways as well,
places arc used to hard foods, and some do not cat it, s

“Saksak™ (made from the sago palm). In my ishe
New Ireland, they are adepts at making this food, and thil
like it. Some places know a little about it, and some plyg
do not know it at all, but they are willing to lcarn howl
make it. The people of New Britain do not know it atg
and when somc of the native teachers go from herel
Kavieng and sce it for the first time, they think it is hef
and think it smells disagrecable.  During the disconseg
of the boys, onc boy only from New Ircland and one big
only from Raluana stood with the whole company of D
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York, Kabahada, and Malakuna boys against mce; but
g the trouble was over I gave them food and took care
Pithem just cxactly the samc as the otbers. T made no
rence whatcver: 1 had no wish whatever (o retaliate.
days [ called them all o come and cat with us, and
g 2nd [ vave them Jove gifts so that they should see
g mticnce and our love o them, and he ashamed of their
I0US actions.

llhought also, pcl‘h(lpn W pcoplc arc not fit yet to
pover 4 big log that < in our path- that perhaps we
better walli round it. 1t is slower, but perhaps we shall
@ accomplish it

£ (5) This was the third time my boys had done things

Be manner to me. At Watnabara the Kabakada boys
d encircled me, with theiv mattocks raised, out in the gar-
M My own tribe did not want me to oversee their
kada) work. To-day we are five teachers, but 1 know
the greatest worrier over the characters of my brothers
children in Christ 1 thought Tike this: these things are
W cross; :nd this thought cncoureged me to keep on and
; prow weary with my portion in this work for Christ.
puan't afraid of the mouth of the mattocks or knives, for
gy arc (utile to harm where Christ is. Some of my own
were working with them, but they did not help them,
they knew and beard cverything T had said to them.
't retalinte, nor did 1 inform the missionary., It is
in the unrest at Vunairima the chairman found out,
1did not tell him: the white overseer at Vunakabi told
and the chairman asked mo about 1t, so 1 eaplained it

When this was all finished and completely forgotten, 1
the chairman to change these boys with some others
Watnabara. These hoys had worked two months, and
returincd to Watnabara, and new oncs came  across.
new ones only numbered 25, and the woerk was in-
ing, and they were not sufficient for the work. 1 asked
e ocw chairman, Rev. J. 1L Margetts, for more men, and
B sent 2 mossace to all the villages in the Raluana cireuit,
gd twenty-odd men responded, and the work began to
pve. There was onc thing ol sadness in this also. Some
these now Raluana boys becamne 1, and one died; and
were afraid after this because ol sickiwess and death.

-1
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Perhaps the real reason was because this place was previoudy:
believed to be the home of an evil spirit, and this fear up
them. They paid them off, and they returned to their
lages, and we “‘schoolboys™ carried on alone again.

The previous chairman was sorry {or me here alone, and§
he was sorry for Pisig all alone at Watnabara, so he k
Pisig come across in the “Litia” with her cousin, El
and his wife, Rosalin, to Malakuna, thenee per lorry 0%
Vunairima.  We had been separated three months, Wheas
Pisi¢ came, we both slept in Peluaga’s housc (the Samoan)
at Vunakabi. I quickly built our house here at Vunainmay
and as soon as it was finished we moved into it
The boys were still sleeping in the timber shed, so we!
commenced building the students” houses, and when the
boys had worked six wecks they were paid and returned 193
Watnabara. The new students entering the college in 1927
came straight here to Vunairima, and they had school herg,
and helped with the work also.
The chairman, Rev. W. H. Cox, had to return to A
tralia for medical treatment to his car, and the new chaip
man, Rev. J. H. Margctts, took over control, and soon after
wards he and his wife came here to live, and sce to thed
work. Rev. W. H. Cox subscquently recovered and rLLumd
to his position at Malakuna as chairman, .
At this stage we comumenced o lay out the groundd'§
and we built the church, a native building of grass and]
coconut leaf.

The second class of the college students came to us i
this time and helped us build this church. Tt was a larﬂ,
building, and would seat 400 people. 'We had an opening
ceremony [or this building; this was the first cercmony of3
the kind at Vunairima.

When Anasain Pisig  came  from  Watnabara to}
Vaunairima she was the first woman to be on this new place;2
Some days she longed for another woman to speak to and®
have fellowship with, but there were none.  When ghed
thought of her friends at Watnabara, she was sad. It wag
hard for her being entirely alone all day, for T had to b3
with the boys at the work every day.  About December, two
Laur women came.  They were the wives of two newd
students for the college for 1927, Pisiv was very happy over
this. A litde later the wives of the students of the second
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g cane across, and they lived together in the one house
Ewhilc they built their houses, then they moved into them,
At this time everyone was busy building the students’
s, both in the married wvillage and the single boys’
ge. The mission gave us nails for these houscs, so they
finished quickly. We divided up to build all these
ses. Some worked on the church, and some of the single
helped the marricd ones to build theirs; there were
wenty houses being built at the one time. Six of the single
b’ houscs were finished first, and they all crowded to-
gher and slept in them, while we helped o finish all the
emarricd boys’ houses. They were very quick building them,
30d then we finished all the single boys' houses.

The European buildings. The first once to be built was
missionary’s house. 1t was commenced in September,
&;927. Mr. I. G. Bennett was the builder, and three Chinese
sad cight of our boys helped on this building.  The next
t-ams the school master’s house, then followed the sisters’
puse. These were fine buildings.

" We had the first service in the missionary’s house on
B Christmas Day, 1927. Rev. and Mrs. Margetts were living
e thae then, and we had the service on the cement ground
por, for our church was not built then.  In October, 1928,
pthe colicge building was finished.  We also call the college
e *Jubilce house,” the reason being the moncy was donated
the ycar of our jubilec for the college.

The chairman, Rev. W. H. Cox, was ill, and the doctors
g Rabaul said he must go home, and would not be able to
turn again; so it was Jecided that the Rev. J. H. Margetts
sbould be chairman, therefore he must move to Malukuna.
We had a feast and dancing as a send-off to our chairman,
ad then Rev. ] H. Margetts took up the position of chair-
n. When Reve FoT. Walker arrived from furlough in
stralia. he came straight here. Tn this month, May, the
pmainder of the college students arrived {from Watnabara
awikth their tcacher, Apclis To Maniot.

The sisters came into their house also when it was
$nished.

*Watnabara, beloved of all our hearts, you are lelt
gaolatc; we have all gone out from you!”

Miss Collins commenced her work again amongst the
gun'cd women when she returned from Turlough in Aus-



tralia Miso March also came across wath the single

The day the third cluss students arrived here we
a small feast of rewmon  We boucht two pigs and 2 @
tity of taro, and were happy together avam  Straig
we commenced burlddme therr houses. We had
first 1 the native church building, and because this bl
soon became msecure we moved into the college bulkdig
even before the openmyg ceremony was performed, V
the college was built, a number of visitors, both whitg:
hlack, e tosee o _

The Governor General, Lord Stonchaven, and his "
came o wisit these slands, and they came to us 38§
college We made great preparations for their comin
decorated the vrounds and sang and dulled for them,
Governor spoke to ust it was a happy day for us
thing stands out very Jdearly 1 our memory of that)
and that was the advent of the acropline We
anutzed at thiss Tor st swas the first me many of ushad
seen one - We were amazed to think people were

In the year 19290 on the 15t Augrast, they made
manuta Lo Maduk and Anasan I|1Y class ]mdcrsu
Church. This 15 a fine thuig and a big mark of respeat
Thewr teacher, Miss Collins, chase them because she sl
knew therr habits and therr work, «d <he Tayve lhcm
big position.  Apclis To Maniot and 1 were very
over this, that our wives should help i the work of
Church.  The guarterly mecting accepted both of the

On October 22, 19290 the college was opened.
Such a crowd came to the openung The Admini
General Wisdom, perfornmed the opeumg ceremony.
was a numbcer of white visitors present, as well as the d
man and the missionares.  The natives came in motoe @
and Jorrics.  When 1t was all over and the lornes
returning. one lorry met with an accident, vverturning e
an cmbankment, killing one girl aud injuring some oty
This causcd us great sadness. The month the college
opencd was the month of Synod, and this enabled
niissionarics to be present as well as the chiefs and
from other circuits. There was a number of dances
many hymns were suny, ¢

.

. . = 7
The college is w beavtiful building and very spag
[t is a tworstorey building: downstairs accommodates:
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g and upstairs is divided mnto four rooms, two class-
@ and two oflices. The boys of cach district are blessed
this beautilul buildine for a scheol. Because
s was for a school and (o give learming to our
that is why the adminstrator agrecd to Reve W HL
petition for the ground.  They also built a big
hospiléll here at Vunarrima, and Dro Penmeton
ge of 1. This also the charman mentioned o
inistrator 1n- hrs petition for the ground, and the
r agreed willingly to it because it was {or the
Jof our pcople. This was a love @it from the adminis-
g o us. The Mothodist Church does a lot [or us in
after our sick: this v a biz work, and very much
by us. The Mcthodist Churdh s foremaost in
after the sick, both the sich in soul as well as the

does.  This hospital building is the @ft of o
man in Australia, Mr F. Stewart, o us, the
of New Britain.  This 1s a bip love git, and he
ps the doctor’s salary.  The adminictritor opened
lon 19th July, 1930.



CHAPTER 10.

My~ Sadness.

My loved one, Anasain Pisig, was taken suddenly f
When the hospital was opencd both of us were K
rot able to enter into the happiness of the others andd
in the singing.  August 10, 1930, was the day of our A
Thanksgiving, and the chairman, Rev. W. H. Cox
charge of the meeting.  That year the oflering wag
up in this manner:—There were scven circuits repee
and ecach division's prefect took the plate to them
made their offering. Anasain Pisig ook the plate to
marricd women and took their offering.  Oh, the
girl! This was the very last act of lcadership she pe
amongst the wonen. This was a Sunday, and on theM
day she washed our clothes at the stream, Ubulup,

and wis so happy to have it. She brought it home
and asked me o make a nice cage for i which T didy
day and Wednesday she worked as usual, and on the THg
day she roned our cothes that she had washed on Mos
and she also cooked our food while 1 was teaching in
and when school was vver we had our meal, Ruby
qgat cating with us.  Aflterwards she went to draw?
and T went to the garden to bring in more food. Th
Thursday, 14th August, the day they sad for her to
the hospital for prepavation for her operation on the
ing day.  This sickness of Pisi’s 1 didn’t unde )
just thought she was harren. The doctor examinedg}
but she didun't tell me about at, thorcfore the doctor:
didn’t talk together about the operation, 1 didn' ¢
stand the need for it. When the operation comm
overlooked to send for me to stand near while they op
1 was happy doing my work at the school and [
idea of the heavy load waiting for me on that day.

At §pm. on the Thursday 1 carried her mat,]
blanket and mosqguito net and we weat together to
pital. 1 fixed up her bed and we returned to our b
cat together. I cooked some rice and bought a tin of;



o of the boys passing, so | called them to join us at
but they said they had caten. Therefore, we two
pether alone; it was not a feast at all, just rice,
a drink of tca.  After Pisig had gone T cone
-thought of this, our last mecal together, and 1 can
farget it.  This was at 7 p.m., and the bell rang for
at which a school boy was to preach, so | said to
ou wait for me until the seevice is over and 1 will
to the hospital later.™  That lictle meal was really
meal moour years of love together in our

ig's going 1 Jidn’t feel any presentiment to make
or doubtful over the operation.  In my prayers
_ while Pisig was at the hospitad, and 1 was at our
‘didn’t feel a special need o plead nor did 1 strive in
~Dslept that night without a presentiment of any
began to think that night that perhaps my prayer
ed God's car lmumsu my prayer wasn't carncst
y felt. Also there seemed no reason why I ghould
g from this operation. It was as though 1 was con-
Oh! This was a different fecling in prayer to e,
ad never felt it before.  If one 15 i1l and we see them
and not eating or not wanting to talk, we know they
e to death.  Perhaps white people are used to people
pder operations, but it was the first time 1 had

the Thursday cvening Pisig (old me things she
done. (a) She didn't want all of the women to
our house to clean 1t, only Salanict Wansal. my
gwas to come and sweep the house; (b) all our
fy and cutlery, only Eliasir Maqilag wis to touch it

told me to be carcful Levi Musau didn’t open the
d let the litte bird fly wwuy, because Levi had his
d in with hers, and 1 was to feed it myscll; (d) she
we: “If [ want a blousc or a loincloth, you send clean
me, because some strangers may ask the doctor’s per
to scc through the hospital, and it wouldnt be nice
o sce me in a Jirty b]()USL L (¢) 1 was to take care
Is and our things in our house. T remembered
wishes of hers,



for her everyw here, and then T asked the wome
wis and they said she had gone to the hospit
straight there and called her name and she #
from inside the buildine. One of the nurses s
to me and T felt rebutled; therefore, 1T did
stood on the ground and asked her who bro
hospital: she answored, “Sister.™  This was
talk tocether 1 ocame home wvain and 1 was!
rebuff. 1 wondered what lhey were doing
These two thines are large inomy Lhoughu.
meal together and this last little conversatiof
is as if our meals together, our conversations
marricd lifc ends here. Yet we were both entig
that it would ke so, only God knew befo
Pisiv had gone, ©othen realised it all 1
my prayer that aight, and it was clear 93]
didn’t want Piag to stay here any Jonger.

On Friday, 15th August, 1930, we
usual. 1 was waiting o be called to thed
they were ready to pumxm the ()pgldtlon
the whole morning, unul we came out at 11
home to feed the hittle hird, and when 1 @
Pisig’s bird was not there, only Levi's
bird and 1 asked Levi if hie had touched
said, "No.” I was true he hadn’t opened?
the door was hard to open. While T was
bird the missionary, Rev. R H. Arthur,

had sent for e to stand by my wife like
with the students 10 they give their wives chig

Ilospital, When we were noar the lwspital
motor car and he sid: “Osca, your wife has g
I heard these words 1t was as 1f w heavy thing
top of me. 1t was as thouvh one had cut a 8
there wasn't llu least nuund ol the swm g
or the sound of the axc on the tree, not
the falling tree through the air--just intense’
amazed that it had {a lm on me, but it &
ground. What could T say? It was as
were tied.

The missionary said, “Let us go to the
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w0 We alighted ac the hospital, and the missionary
E went 10 nrst Lo see Pisig; but when L ogot out of the car
Pl tned 0 follow the missionary, 1 was not like @ man
~ay more-—1 was just like a leal. The nussionary returned
E ad Ied me i o where Pisig lay. When 1 osaw the body
e avered with @ cloth, realization caone to me; my heart and
* bedy were overcome with griel, and my breathing was hard
Va1 oshould die. 1 stood necar the wall for a while: 1
- aeldn't approach her quickly. Then 1 went (o her and
gk away the cloth, Ohy my beloved one' She had vone
b fmoome. L owas a poor thing; wy wile and mother had
goc from mc in this girl, for she was as a mother to me
o No good thoughts arose in my heart- my heart was
e there was no light inomy path it was as though dark-
¥ aow had suddenly fallen across my path. The sun had ceased
o shine and give light to the world. 1 sat in the depths
"o the darkucess of sadness. A valley deep and broad, with
¢ Jge trees at the top of the mountains shutting out the sun
i ad encircling the valley that shut me . When 1 thought
o Pisig and our love to cach other and our work together
i the diffcrent villages, and her love {or God's work in
L agreeiny (o come here to the college, 1 was overcome with
xf: all theee things crowded in together in mv mind with
death, and 1 felt the burden of the grief too much to
“ b borne  Nothing clsc was of any conscquence any morc
“=acither our helongings or {ood, as gricf had made me feel
: mpdete. | thought on this wisc: “Why should [ cat these
e now my wife will not he with me at the table as
p-we had caten together during these years of our life?”

The day after the funeral, one of my friends and his
wtle asked me to go to their house, and I stayed in their
‘hose two months, and they comforted” and sympathized
B wth me. Their love to me was very great. God bless then
E bech for their love to me.

i Rev. and Mrs. Arthur were mindful ol my grief, and
exry cvening they came to me and praycd with me that
Gad would comfort me.  The sisters also showed great love
® me—Misses Collins, March, Dorr, and Williams.  Our
k. fpnds in Australia sent sympathy letters to me. The other
E msonarics and their wives and the sisters all remembered
F'we, and in this way they lifted me up to God so that |
¥ eald sce His comfort and the peace which He gives.  In
#s way the light began to crcep in on my path again.
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I afterwards gave a feast, as is our custom: fourteen pige
@ great quantity of taro.  Many people sat down w
the fcast. 1 also thought of Pisig’s relatives away in &
village in New Ircland, so 1 sent a pig to thom to et
gether in memory also, as is our custom. This | did w &
her relatives shouldn’t talk later, saying 1 didn't pe
them with a pig on their own soil. 1 sent her things
to her relatives, as is also our custom; and then on Nowved
26th, 1930, T went to New Ireland to sce her relanve,
to try and recuperate from this heavy griecl When we
they wanted me to tell them all the details of her
to the hospital and of ker death.  Truly this mecting
very hard to me. 1 stayed with them two weeks, and g
1 went on to my own village for a while. 1 wasn't i g
in my own village either, for they tricd hard ta )
me from returning to the college. They wanted mie W s
and be their chieftain again. God helped me, and 1 res
their entreaty. 1 stayed two wecks with them, then | &
to Pinigidu.  This is the missionary’s station, 1ud the &
is there that 1 attended when a young man. [ stayad i
also two weeks, and T was very sorry for the people 8
Pinigidu.  The people of my own wvillage came here g
me, and begged me o go back to my village, which | &
staying three morc wecks with them. Trom here | wel
to Kokola and spent a week waiting for a schooner to res
to my work at Vunairima.  The intensity of my gnef
subsiding a little, but when 1 entered our hovse agam
revived.

I thank God that He remembered me i1 my had
and gave me His comfort and lifted me out of the 4
valley that T was in. It is true He knows how my £
wavered in this hard trial, but who was 1 to e ahled
stand firm in this ficry trial that so suddenly overwhd
me, for I am ol the carth. 1 am happy hecause He pitiad
and helped me to sce again happiness and enjoy lha
I pray God to continue to help me when the hoen
depression come to 1ne.

y'l

Murriage is a precious state, and should e a stitg 4
reverence with men, becausc a man has a woman fo
glory.  The woman is great, for if there were no wond
the tribe would cease to be. My {orchears had 2 sayig
“Woman holds the tribe,” or “Woman is the inhe®
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are no women in a tribe, only men, that tribe passes
o cxistence, and the name of that family s extinet. A
15 the glory of man in the house and in the village
e s life. God, Himsell, ordained the marriage state
g s begmning with Adam and Lve, that a man and a
should be one, and dut they should respeet cach
snd love cach other, and that love should Tollow them
b &y of their lives. If a marricd couple really love and
¢ cach other, only good will be scen. Their characters
sure before people, and they will be as an adornment
&mmn ol Jesus hefore people, and be cruly one in

Why do you, some ol my brothers in these islands of
Batain, strike your wives, blinding their eyes, making
g beads Dleed, their cars o swell and become deal? The
e 18 your love has not developed. My ancestors had
e aying: “He who ill-treats his wife does so because
pakrcidy wants another woman,”  When a man treats his
i o this manner, that wan is worthless, and does not
o Christ, nor docs he respect God as the Author of
“&mnuc state.

Bavse | loved Pisig and helped her, she in return loved
Mped me. All our marricd life we helped cach other
g way: I Disig saw something in me not just right,
wld tell me about it in our own bedroom, and 1, in
wm, would tell her. This was a great help together,
peevented our people from sceing our bad example. 1
8z 10 her also about our obedicnee (o the rules here.
a bell rings for church or school or work, always obey
tly, so that the girls should see her example and do

When b osaw hier doig this, T was very happy.
B ahays would speak to me in like manner, and was
ppr when 1 acceded to hier wishes. T always felt Pisig
¢ mother as well to me in her love and her help in our
g wgcther. When she woent, this was one ol the things
kit me powerless in my wricf. When the mother that
e Jicd, 1 did nou feel as U did when Pisig left me.
§ dath was as though one had cut my arm off - yos,
gy right hand had gone.  Because we were so happy
marricd, T did so want us o grow old wecther;
&t wish was not granted. Truly, the thoughts of man

fadshness, and God shall laugh at our foolishness, for
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He alone is the dictator of life and the only God. P
had not been i1l in bed and racked with pain, nor wus b
frame wasted away or relusing food; 1o, not at all. §

just went suddenly; her life in the hody scemed just tra
lated into the life of the soul beyond. 1t was as though ou
lay and slept peacefully one night in their home, and i
the morning awoke and went out, leaving forever their hagi
for another land which cxisted in their thoughts. We dok;
know anything of her preparations; she just reyardies
went from us all.

5

To-day the light has picrced the darkness of my s
and [ can sec this was a lovely and fitting way for g
to go, for she was not a strong, robust girl Jike some of th3
women.  God is wise and Joving, and knows what sve
afllictions are man’s portion, and, therefore, His judpmt:
was correct. | was very confused because of my griel, &
1 am a being of the carth, and couldn’t see the hand of Gal
in it all at the time.

My brothers, the college students, and the women
showered their love upon me when Pisig was taken from
Their thoughts toward me werc as if [ were an orp
whose mother was taken. lIndeed, this was true of me

During the weeks I spent in my own plice ayain '
relatives strongly forbade me to marry again a girdl o ¥3
our tribes. The rcason ol this is hecause one of el
customs ol the feast for the dead is different from othem
They said my money, that 1 had bought the feast for &
dead, was gone lorever, and that not a fraction of it wogl
be returned to me.  Our custom over a death is like da
Should my wifc die, my relatives and 1 would buy pg
We would buy one very large onc first, the price b
20 pieccs of shell money (we call this *A mat na tunaa®}
then later we would buy other pigs, ranging in price (s
10 pieces of shell money to 6 picces, and so on. The gy
relatives would also buy pigs just as we would be doing
if they did not, my relatives would not forget this—it
completion of the refunding system.  Should they not a
ply, my relatives would ask them to repay, and, should e
fail to comply in completeness, my relatives would ¢
forget the incident. Should T die later, my relatives we
commence quite a confercnce, so that they should fully reg
the cost we had cxpended over the death. I told my relus

48



s o custom of ours is a custom of heathenism and
Ligennce, and that there is no love in it and that 1t is
M Bung for me, a native missionary, to do likewise to
ﬁgirl, as we were married in Christianity.  “Don’t let
e be any talk whatsoever about it.”
Our shell money (“madig™) is very valuable. We can
By quite a large pig with 1 fathom, the same as here in
Sew Britain would be bought for 7 or 8 fathoms of their
Fdd money. A pig that we call @ “Mat na tunan™ for 20
of "madig™ is very large indeed: two men could not
gy it: they make a platform of poles, and ten men carry
fagcther. These large pigs and the feast (CKaba™) wre
custom of finishing the repavments at death.
When fourtcen months had clapsed from Pisig’s deatly,
Touad 4 headstone to her memory on her wrave. 1 asked
Ee Rev. . H. Mavgetts for Livng Tim, the mission Chinese
ater, Lo help me do this work, and he was granted to
l wanted to do this thing out of my love to my wilg,
ol because 1 didn’t want her relatives to deny that 1 loved
B8 or to talk about the matter Tater 1t s truc Pisig’s
pherves volunteered to buy the headstone because they loved
g and they realized T was carrying the whole cost alones
Elap Paranis came to me with the supgestion, but [
moed himy, telling him, 1 hadin't ccased to fove Pisig,
e [ wished to do it mysell, as | had taken Pisig from
gz her relatives and {rom her own ground.”™  Then
EBup ddnt say any more. The ot of the pigs for the
B and the headstone altogcther totalled 031 Thus 1
w mark my love to my wile, Anasain Prsigs In the
of New Ireland, when a man or woman dies, they
a cement out of hurnt coral, and thus mark the graves,
Mt P is (he first woman to have her grave marked by
bl headstone,  She lics here 1o New Britain, a stranger
3 gnange land for the name of Jesus Christ.
Fhnew not i any shall thus mark wy grave when this
wary house of my soul shall fall: but if not, T shall
grieve, for Christ has prepared o beautiful house for
kved ones up above, in which we shall dwell unendinaly,
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CHAPTER 17.

The Custows of the Tribe.

(1) The burying of a child with its father. I xa‘
of a different tribe is marricd to a woman of my tiH
“Kobanis Ulurag,”™ and she bears him a son o deuges;
and he dies before her, then a man of my tribe, Usmﬂyg
uncle, will quickly take once of his childeen and beat 8
death, and take it to the grave and bury it in the same gu
with the fadher. The reason for this was to return the ke
and care of the father toward his children in giving g
groud food while he lived. They did this to my own se,’
Tnmale. 1t is an extremely bad custom.

() War.  Another tribe or branch of a tnbe wid
with my tribe to fight against another tribe on their
When they arrive at the stated place to fight, and a ms @3
the defensive tribe should see and recognize a man of
tribe killing a man of his tribe, it will not be forpuss
later they will make retaliation {or his blood. Tt may b
year later, and the aggressive tribe have lTorgotten o
pletely, |>L1L they will come and kill sceretly one of my tolb:
Our dncftdm may ask them, “Why are you killing ™
and they will reply, “Have you forgotten the man you kg
and ate?”  This custom we call “Auk.”

(c) A "Natom” or “Urube.” It is a disastrous thing
a man to seduce a marricd woman of my tribe. Thu
frequent cause of war, and many perish; they bum
houses down and all their belongings, 1t s true magy
it, and they know full well disaster will Tollow, hut ¢
haven’t given it up thoroughly cven yet.

They are a lovable people, bat very  quick-tempw
They will quarrel hadly amongst themsclves and speak 8
paragingly of cach other, and then forgive and live amxald
together again.

(d) Marriage. When a baby girl is horn, and the
tives have a boy in mind, they say, “Later on these
shall be marricd.™  The {ather of the boy will pay a
amount of native moncy to prevent the ;zirl"s relatives
selling her to anyone clse. When the \'il I8 yrown, 8
hoy's relatives will pay the full amonunt of shell moncey g
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Some of the girls, when they are grown up, do not
to marry the man they have been bought {for. In the
i days, in a case like this the girl was beaten until she
goc i and complied with their wishes.  She would be oo
fexsd 1o hold out against their wishes.

Some of the gixls were not bought until they were big
P, and in the past the day the shell money was paid
gy for the virl, that wias the conclusion of the matriage
pezony, and they Tived together {from then onwards.

No feast was made in the past to celebrate the martiage
wremony as we do now.  Qur custom is this—that if a man
gveess 0 oicl of another tribe or branch of a tribe, he will
ek e vil’s parcnts for her: his relatives will approach
& girl's relatives. We do not Gke the parents much into
pooent at Al 1Cis Grue we do speak (o them aboat it, but
“ar thouvhts are concentrated on her relatives, In the actual
By, her relatives reccive the bulle of the shell money, and
M parents receive a very small portion. Some girls have
w dragoed by force and not paid for.  Some men are
#% narricd, because they haven’t suflicient shell money to
h 2 wile,

“Soe men who already have a wife will tuke by foree
ond woman, having themy both for wives,  This taking
# wonen by force is once biy cause of the fichting, If a
weean is marricd, and another man sees and admires her
d akes her by foree from her husband-—whew! war and
dusion follow.  Men are killed and wounded, and the
and all their beloneings burnt, and the canoes all
d. This s called “Natom,” which T spoke of before.
it 1z all over, the relatives of the man will have (o
reparation for this by cach onc bringing about a loot
el moncy and presenting it to the relatives of the girl
the hushand.  Afcer this, the place will be in peace
and the girl will stay with the new husband.  Some
will take (wo, three, four, or even five wives at a time.

" &ome places il a man and woman want each other, the
and his tribe will buy her with a very large amount
sbell money.  Some ¢irls are houeht with as much as a
ed or a hundred and ten fathome of shell money. Not
has the man to produce the shell money, the wonan
e bas to produce it. The relatives of both man and woman
o 1n gathering the shell money tooether On the dav set
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apart for the buying, they make a big fcast  The wirl's rdae 8
tives repay the boy's relatives with shell money wlo Paw §
haps about five or ten fathoms of shell money is kopt by the %
girl’s relatives, and no equivalent given to the nun'’s relatveg &
this is then given to the girl for her own private pr 4
to trade or do as she Likes with, so that it will be there g%
help in the expenses of her burial In some marrage a4
ments there 1g no shell money left over to become the pefy
private property, in wlhicle case the girl is shamed, havag 3
no dowry to take to her hushand. N

(¢) The burial of the dead. There are two ways o
burving our dead. 3

1. This custom of burial we followed helore Christangy 4
or the Government came to us.  Our forelathers dd 4§
and taught cach generation of us to do likewise, nvht wntd 8
Christianity and the Government came.  In Omo they bum 3
their dead. While I was a teacher there, they called
to hold the burial service for a woman who had died. We
Lad the service, and then we carried the body to a plag
in the bush to burn it.  That was the very first ume §;
had secen cremation of the dead, and I was amazed at
custom. I saw it many times afterwards, and became famibags
with it

Amongst my tribe it 1< different. We bury our dead
It is true we buried our dead, but there were three thing.d
about the burial that we didn’t soc any harm in then

(i.) When we buried our dead we didn't bury thes
avway {rom where the people lived. We buried them withe
the precincts of the villige. A certain part is enclosad
by a stone wall a yard thick and a yard high, and withe
this the dead are buricd. A house is huilt over this,
they slept in this and ate there with the dead bodies. Thag
stone wall we call “Qataun,” and the honse we
“Qagolot or “Abag.” Only men stay here, and it is foge
bidden {or a woman of a different tribe to po near this

(ii.) They did not dig deep holes for hurial as we &
now; many of the graves were about 2 {1 deep. that is whg
dogs due the corpses up again and ate them. '

(1) When the child of a chieftain died they choe
some of the finest younyg men to guard the corpse. Thy we
the custom: They duy the hole, then they made a raft ahow
it, and brought the corpse and laid it on the raft coveral
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sth twigs of a tree called the “Lom™ aud desired for its
geopertics of scent, being used to kill the stench of the de-
Eanng body.  The young men guavded the body thus for
#out 2 week, and fluids from the body dropped continually
go the grave until the body was in a bad state of de-
aepasition; then they told the father of the child that the
&dy was ready [or burial, and he would agree to have it
Jned. The raft was then pulled away and the body rolled
sao the grave and Nlled in with carth. These young men
gt not w0 openly about amongst the people. They had
g food and pork o cat all the time, and when the
gicquics were finished, they paid these young men with
#out 2 yard cach of shell moncy. If one should dic on other

nd than that owned by his own tribe, it is lorbidden
& bury him there; he is brought back to be buried within
e stone enclosure of his own tribe. Should he be married
£ woman of another tribe, and be living within the pre-
- aocts of her tribe and dic there, his relatives will come and
ary the body back to their own ground.  Sometimes when
p oan dics in the place belonging to his wilc’s tribe, her
ghtives will go to his chieftain and beg for permission to

y him amongst their tribe: i his chicltain agrees, all is
sddl, but i not, the woman’s relatives will buy the privilege
agh shell moncy o show they loved him. Somctimes
‘wepses have been dug up agiin, because the relatives have
gx beeged for the privileze of burying the dead amongst
ar tnhe. Noncobservance ol this custom causes confusion
a8 war,

Y The second custom of buriel 15 {or the man whose

g 15 not influential and who are not wealthy cnough
® py for the burial obsequics.  They pay the men who
sdd have dug the grave, but there is no shell money left
® buy the pig. They tic a large stone o the leg or arn
Fror neck of the corpse, and take it right out to sea fn a
Frasor and throw it overboard for the sharks to cat. They
. ad this 2 pauper’s burial, because he has no shell money.

3

These were our ways of burial before Christianity came
® u and belore our hearts were enlightened: but now we
L ke given these up. Both the poor man and the chicltain's
& are properly ' To-day we have a cemetery
gt from the villaze in which to bury our dead.  We
sleew these young men chosen to guard the dead never had
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long life, but we did not aitribute 1t 10 this custo,
we did not understand they were mhalimy geims of &
from the putrid hodics.

() The Ram-amnaker. A fow ol the tnbe Liow b 6.2
make rain. Their fathers have taught than from pencrgam
to generation. This was the custom: The ram maher ek
into the bush and sought for a picee of ground tat bef
a pool of water or a swamp in it: then he would s
his face with charcoal and find some leaves of an eJibic fag
called **Buar™ and other tender leaves. e would tale o
branch from amongst his chosen picces, and te the otlet
leaves to i, and then sing his song ol rainanaking, we
“Kumlolos, baralolos; kumlolos, haralolos.™ 1t i< {oiublm
for anyone to go near him. I the rain falls the ol
extol this man for his powers of raingnaking  Our
has been strong in (his man's powers, L it s a dry s
they think quickly of this man, and they pay for s senvae 'S
with shell moncy.

(2) The people had great [wth m Manik for war  Mad
is the man of the tribe of Kobanis Ulurag that 1 have w it
of carlier. Perhaps we had better call this man o wonhsne
of evil spitits.  They tell us that if the trbe were thiniseg
of fighting, they would wait guictly in one place whie bg
and two young men would take food and go toa place apusg,
and if he wished to make an offering 1o his ovil spin
would bow down to the ground in worship and hadd s
picce of cooked taro in his hand hehind his back, and g
evil spirits would take the food out of his hand: then 2
would know that his cvil spirits intended to help him s
his warriors in the ficht to overcome their cnenues M
also used the incaptation of (he “Kawawar.” the page
plant (Zingeber Zerunbet). The plant is held in the hasd, 2
stroking the leaves downwirds until they wither, chardeg
all the time; and when they show signs of withering, te¥
believe the enemy has likewisc lost their strength

If Marik said “Figh,” they fought: i he said Do mg?
fight,” they restrained from fighting. The people had prod:
faith in hLim, becausc they said the evil spirits helped Y

(h) Bewitchment. Many of the people believe imph
in this. If a man or woman has died, they quickly da
somcone has bewitched him or her. 1f they want to find e
who bewitched him or lier, they will cast lots in this manses
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o the relatives of the dead will cut ofl « picee of the
it of tie head, and one day later they will row it out
B for (he sharks to decide the matter.  There are two
b of sharks who help to declare the ruth of the be-
gctocnt.  One answers in t]m abirmative, and the other
éc negative.  The nane ol the one which answers in
afiemative is “Rigon,” and the name of the one which
ers in the negative is “Qumus,” When the man who
rowed his canoe out to sca for the shark’s decision sees
Rex approaching, he will mention the name of the tribe
p us belicved to have bewitched the man or woman, and
shark will lie quictly close to the canoe, and the man in
anoc will name a man of the olfending tribe; and if
shark goes from the canoe they hnow f{or certain that
man who has been mlmcd is the culprit. The man will
o in his canoc and tell of the shark’s declaration to the
nves of the dead. Then ensucs a tawsuit, and the oflend-
man has to pay in shell money lor the offence. Should
min in the canoe first meet Qumus swimming about, he
R return, telling the velatives that the person was not
ed, as Qumus denies the charge.

Q) The Bamboo. They also seck the hewitcher of the
sy means of a picee of hamboo, When a person dies,
ey will kill and eat a pig and carclully save one of its
dens Then they cut a long, thin picce of bamboo and tie
e bone, wrapped in the scented leaves of the “Lom™ tree,
ot bamboo. This cercmony s performed at night, and
b crowd of men attend. One man amongst them will
@ out the name of the tribe, and then the familics, next
mme of the men, and when the right man’s name is
sevoned the evil spirits will drag the picee of bamboo out
o their hands and life it up above the houses; then it is
Edaar to all who bewitched the dead man or woman. Their
Teh is very great in this custom.  The people are very
daencd of this test. 1 have helped in this custom.

If there is a little bit of {ood left over from a meal,
will never carelessly throw it away for fear it will he
oed W hewiteh the cater.

() A Qigito. This is also about the dead. A sinall
n only of the tribe is acquainted with this custom.
men arce called “Qigito,” and after a person has been
some time they will go to the grave and dig up the
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corpse and drag out the bones from the decomposed
sucking and cating any flesh lcft about the bones, for d
greatly desire the bones. This is a mania with them,
for the time being they arc as one possessed, having g
reasoning powers for anything but that on which they ag
bent. They will also cat little black worms and other sl
pellant things.  If they hear a person has dicd in anothig
tribe, off they will go to cat the corpse and secure the bossg
To-day this custom is absolutely finished, as they have ¢
tircly died out {rom our midst.  Christianity has driven o
completely away. When 1 was still a boy, and Christiansy
had not come to us, I kncw of this custom. A man
shared the house with me got up one night and went ¢
sceking for a corpse.  He brought back the bones, and out;
house was polluted with the smell of the decomposed corpate

(k) The bark used for plantmg taro to insure a good
crop. This was the custom: There 1s a tree we call ©
the bark of which is scraped with the shell of a musse] sad
carcluily wrapped up and saved until nceded. When §:
chicftain or great man of the tribe has prepared a i
picce of ground for plinting, and the rubbish has b3
burned and the ground well f{enced, then he will sums
all the women of his branch of the tribe to get the you
shoots of taro ready for planting. They will bring hunds
of shoots, perhaps occupying them for four or five d&a
because his will be a very big garden. When the chiefuig
sees there is an abundance of shoots he will appoint 2 dag:
for the planting. Next the men are summoned to plant theg
taro, and the chieftain will prepare a big feast and buy a
for the men. When the day has arrived for the planta
the chicftain limsell will rub the scraped bark of the “La
on the roots of the taro shoots. Then the men will dig g
holes for the taro. The whole planting must be done ja
onc day; we call this “Ara bug na ribe.”” Not a shoot mg
be left to plant another day. This is very imperative,
the men have finished diguing the holes for the tam,
chieftain will say to them, “Throw away the 'To" (woo
crowbars used for digging holes) into the bush,™ and
must be thrown away together as a single act.

The women have brought the shoots of taro togetheg?:
and the chieftain has dipped each root in the scraped bad
and then the women procced to divide out the shoots of
to cach hole ready for planting.  This is the method of
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planting: The roots of the taro luce the sunrise, and
1 stricely observed.  Lach woman places the taro facing
against the already duw hole. We call this A raraba.”
v the women stand at ;mcnli(m for the word of the
fifiain, and when he says, “Bury the shoots in the holes,”

‘1 mmmtly commence Lluu share of the work. 111L)’

tamn.

Some of the men become jealous ol these vardens ol the
defian, and when they see the garden (lourishing their
¢ overcomes then, and they will scrape the bark off
or tree that we call “Ere™ and wrap it up 0 its own
s and vo seeretly at night and buary it in the garden.
Cme will scatter 1t as they walk throuch the garden. In
¢ wort while the taro will rot and die. Then ensues a ot
o ulk and confusion.

(1) Shark trapping wndh the assistance of the hun of the
“id My forcfathers arcatly belicved in the efficacy of
g When one died, a relative or child wonld cut ol a
gl of the hair or finger-nal Dom the corpee (o assinl them
@ their several activitics bater on. A snedl hole 1s burned
:drouch the open end of w conch <hell (Triton tritonis), and
g hair (called “Rames™) ds carclully wrapped in oo leal
o Tegete” {Cordyline terminalis) or “Sarop™  (beaten
Bt of 0 breadfrait tree made into coth). and is tied Trom
ke hole, and the shell suspended from above in the men's
Eh,sc o be smoked  No woeman is allowved to lie down in
e housc. We call it "Bae.” When it is the north-west
bpon, they row right out into the deep with their canoes
ming (or sharks.  There arc urcat preparations {or this.
Toey make their canocs, and make floats out of another
poood that we call “Bihi™ to hold the traps for the shark.
traps are called “Qasamuan.”™ Every man prepares (or
and should a man not prepare he will be taunted and
od 2 woman. When one s preparing ta go shark fishing,
b will not stay with his wile for three or four days, nor
¥ he cac taro that s yellow or cooked in coconut milk;
f will only cat roasted  taro cooked  on the  coals:
Ewd he 1= very careful not to trecad on excretion {rom
ﬁ bowels of human  beings  or  pics. for this s
beved to prevent  the appearance  of  sharks on his
hing tour.  They  have ontive Ioith in this,  and
' d'l(’lr faith, so it is unto thom  When @ young man

o
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goes shark fishing for the first time and he is fortunae
enough (o get a haul successfully, when near the beach o
the return journcy he will stand and blow the conch shdl?
announcing his good fortune to the remainder of the excited:
tribe on the beach. Then all the young maidens and e
wometr of his father's tribe will shout with hilarity, and the
maidens will clap their hands with joy and rush into e’
shallow water to meet him, throwing sticks at him in shas’
fight to hail his prowess.  When he lands, a notch is pg
in his tree to keep count of his skill.

The “Qasaman” is cut wide and rounded at the tue
ends, and a flat picce in the centre, through which is bord
a hole, and twisted canc is put through this hole to make
the trap. Then a heavy picce of wood is prepared wih:
which to kill the shark.  We call it “"Amuscbeo.” The,
meaning is: Amu=a spcar, se=to strike, beo==shark.

There is a piece of bamboo with small fish in it ame;
pended from the cane to form the trap (“ben™). This s,
carefully prepared at night, and no othcr man must e’
this being prepared. '

At about 4.30 or 5 a.m. they commence to row oul {9
the deep sca, and no woman or man of another tribe musg!
see them start off; and by sunrise they arc well out to wa.;
The people on the land cannot sce them, and they can only
see the mountains of the land.

The conch shell is attached to the back of the canoe a8
the time, and if they hear it rumbling they know they will
have fortune in sighting a shark.

This “Rames™ is also carricd when hunting pigs,
ordinary fishing and other like activities.

{m) Cuannibalism. In my place they were real cannibale,
When they would kill 2 man or woman, they would clamos;
for the piece they wanted most, before it was cut up. Somg
would cut up the body right there on the scene of the dég
struction, some would carry it intact to their own m
and there cut and divide it amongst themselves. They lp
us children with the flesh at night-time, telling us it was
pork. They did this, believing the child would grow
be an expert in war later. No tribe would kill and eat a
member of its own branch of the tribe, but they would kil
in anger a member of any other branch of the tribe or
other tribe. The actual cating of the body was from a
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Iperely physical longing for the taste of flesh, and it was
Edouht that flesh would strengthen dicm for future condlicts.
ETh thigh was always the chicltain's portion.
K (n) The song for the dead, which was called “A Qogo.”
ETh custom is practised from Kono right throughout Laur.
$hen a chieftain or a man ol the dm,ltam S Lulm dics, the
E pople all come together and sit together “in the village
| iere the corpse is that same night. The men and women
g wyether and cook pigs and tuo in the ground ovens for
Ede food for that night. Some of the men and women will
g wgether in one part, and some morc men and women
& together in another part.  They sit like this to sing in
“Borus, and when one lot is finished, the other lot will com-
 once, and 5o on through the night.
Before Christianity or the Government came, the people
& not consider there was any evil in this custom. It is
pw they knew right {rom wrong usually, and they knew
#at if wrongdoing came to light there would be fighting.
Toee that did the wrong kept it extremely secret, and it
&y crept out if two men who were close {riends told each
ke of the wrong they did.  This was always a death
g, and wrong was committed.

Now for the first time the people discern the wrong in
. custom, and because Christians have fallen through this
patom, they have appealed to the synod to Torbid this kind
fof snging for the dead. Our Methodist people have given
88 custom up, but the Catholics still continue it in many
rcs. It is true that in somc places it is still practised.

agreat man or woman dics, and their habits and work
Bave been very good toward their )copk the pu)ple think
'bnng]y of them, and perform this custow; only the men
»d women do not sit together as in the pastfthe women
together in one place, and the men together in another
v The judge and his assistant keep order with the aid
Eo Lmps, and sec that no evil arises.  Nowadays they only
E® and sing until 8.30 p.m. to 9 p.m.
These songs they sang were songs of love or sorrow or
Lnf;. They sat together not only for singing, but for crying
Edo; they were interchangeable, first singing then crying.
b ) s right to appeal to the synod to suppress this custom,
é be many bad men and women spoilt this ceremony of
Feoembrance by making it a means to satisfy filthy
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Christians now know that the dead will not ham
spirits of the living, but he that docs the wrong hams )
own spirit.

Thesc were the words of the song:

Uil ne maluoga 1 sc iau,

No ra kasakes i marmarisris,

Ne maluoga 1 se fau ma no ra

kasakes 1 marmarisris.

Oh, the chiel shines upon me,

And the sun is beautiful.
Repeat.

I have written first of the manner of siting &
in the two places. One company will commence t@
and when they have finished they will call to the
company in this manner: “You now,” and the othes
pany will take up the chorus, and so on through the m

The songs for a feast that we call "A Ququ.” W
chieftain or great man makes a house for the men
he makes a great feast to celebrate the opening. We
these houses “A bag™ or “A Gogolot.” Pius and Gee
used for the feast. Daily the men will sing the waghd
the “Ququ,” but not a woman wust help. The mon wl§
sit in the old “Bag™ and sing many songs and beat’s
drums.  There is no dancing, they just sit m the
singing and beating the drums.  They shake thar
in rhythm with the singing and drums, This feast, ¢
is the best of all the feasts-—much better than those ag
they dance, because it is as if it were full of low &8
soodness, and no confusion arises [rom it for the me,
other songs and dances, confusion arises from them §
other thing, all the other songs and dances are ool
for the young men and men in their prime; but this “Quagy
is fit for the young men, the men in their prime, the
men, and boys from 8 or 10 years old. It is “taboa” 44
the women to help or cuter the men’s house  which wieg
a “Bag” It is true that some time later a woman of.
family who owns the “Bag™ may enter, bringing foul §
her relatives, but it is indeed “taboo™ to any other s

This is the song of the “Ququ™:—-

Rok malelegai, ruk malcleyai,
Ruk malele Topit mc Ogale ao,
Ma erok malele Topit me Qgale aa
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Repeat.

My brother is making a noisc,
i Mr. So-and-So or Miss So-and-So.
‘:;Adamplion of the "Tonure,” also called “Ebca.” This
g was 4 very big thing to our ancestors, and it held
wtl the year Christianity came to us at Kono.  For
aght years after Christianity came o us this was
g practised.  To-day this custom s entirely abolished: not
prticle of it remains with us in Kono.

Tha 15 the deseription of the " Tonare™ or “Eben™: The
" was not 4 man, it was a ceremony with a {cast,
shah the people’s [aith was very great, and it was as
A w them. There were great deceptions in the heart
B “Tonarc.” It was much Tike the ceremony practised
pin New Dritain called (he “Tubuan.™
Th “Tonare™ was a masterful thing to us, and a thing
"Tonare™ was a bigr name to us, and “Eben™ was
2 of the branches of the ceremony bearing the names
e valiant men who commanded cach branch,

T different “Ehens™ were spoken of Jike this: Acen’s
B Kobu's cben, Taqgot's chen,  Lagalubnlunis  chen,
s chen. and so on. These all together were called
B “Tonare.” The dilferent “Tonares” were called “Nalar
8" when spoken of as a whole. The decorations and dress
g “Malaqan™ were very beautiful. When the day
that other men and women were allowed to enter
B "Mahqan” o look on. oh! the relatives of cach man
ding an “Eben™ vumh] I u\fumml with crying i

nce of other

: ives, none dead. who heloneed
dat "Ihen”  The place of l])c ceremony  would e
efully decorated, and the trees surrounding it would
B dcoated with flowers and shell money While they
greparing to enter the place of the "Madagan,™ the
grould engage in sham fight alone the path, vsing spears,
of the wild ginger plant (Zingiber), sling and stones.
B tree some would reccive wounds, but it was not a real
p~00ly happincss preparatory to entering the “"Malagan™
wness (he cercmony,

ber men seated within the place of the “Malagan™
et play the pandean pipes. made of many picces of
ko, 2 flute of bamboo, and blow the concly shell (Triton
), the sound of cach of these instruments being
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different one from the other.  The conch shell has &
sound, and the flute a faint sound, the pandean pipes k
very different in sound, and many others differing i v
and quality. The men fighting along the heach on the!
to the place of the “Malagan,” when they hear the ond
they cease fighting and shout with gladness until
the place of the “Malagan,” and then they watch the]
of the orchestra, some of whom arc seated in the g
trees, some within the real enclosure of the ‘
The men of the orchestra arc very like trees with their &
and hardly discernible from the trecs. Many men and il
women do not know just wherce the “Malagan™ will be, i
they are very surprised on the day. The men whiy
responsible for the “Malagan™ have dreamt of the cere
and their “lgals” (spirits) have instructed them abog
matter; thercfore, they just follow their instructions
Some “Ebens” which form the real “Tonare™ are B
and concerncd about the fish: this is the thing T s b
had many deceptions in it.  These “LEhens™ or T
were the things where they initiated us, the boys of yes
men who had not previously been initiated into the ¢g
It was done on this wise:—
One place would be arranged for the “Tonare,” and il
men of the “Tonare” would be there; it would be "
for any othcr man to enter that particular place,
woman would be strictly forbidden to cven see the phoe
all. The hoys who had not yet been initiated wodd il
taken under the care of an old expert and proposd il
entrance.
Because I wanted to become one of them, Opam ¢l
me and led me to the place of the “Tonare.”™ | stayed @
two weeks in preparation and fasting. It was forbeddin
to play near my mother or sleep with her. 1 was wry
because I couldn’t even sce my mother. These were
deceptions they used on me:—
One night they told me my mother was dead, ud
carricd a man on a stretcher into the men's house and @
me to sec my mother who was dead, and I cried incongh
Whew! It was a lic. ‘
One day they took me to the bush, and here

covered a man over with leaves and a long grass, b
house wild pigs make for themselves, telling me &
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wd sent me to catch (he pie. When T wag on the
ure making ready (0 erab the pig, they covered my
d body with the leaves of a prickly plant called “Keleg.”
%! My body itched intensely [or several days, and
J as the result of scratching it

Yy other deceptions »f a like nature were practised
me and the others being mitiated.  They chewed food
Pred cave it to us afterwards, Somctines (hey offered us
geny food, and when we would put forth our hands
ake it, ey would withdraw it again from us. They
d beat us often with sticks, and we would ery: then
would scold us, saying, “1f vou cry you will pever
ghany fish.” At last they fixed (he day for us to try
sill at fishing, and we would ask cach other, “How
y £<h do you think you will catch?” Tt was o thing
B dume not to catch a fish, and one wasn’t allowed out
hde “Tonare” quickly if one had not been suceessful

: p Ghing.

2We brought the thorns of a kind ol cane, and ticd them
g1 2 picce of wood, tying also a stone to it (o make it
at i the deep; then the “Ben™ was placed in the
i p [coc (1), chapter 11| so dhat the fish would smell
ad when the fish places its head within i, it perishes.

:We dressed our hair with Tine until it became white.
the day arrived, at abour 420 pm. or 5 pm. we
info our canocs with huondreds of fish traps to sink
Whew! The dav | went there were plenty of fish,
gk were all caten (it dav. Later, at the time ol the
we were again in the “Tonaree,”  This was a song of
“Tovare™ :——
Qale na masa, gale na tonare i.
Are bugubok. are buqubok, arc buqubok.
Repeat.
Scales have arrived. scales of “Tanare.™
The “Ben™ is full, drave it up.
Repeat.
My women were led astray in this custom. because the
wag during the night, and a woman hearing the sing-
weeld follow: she would not go (o the pl'ltu ol (he
e’ —she would wait untl the covemony was finished,
Ben announce her desire toward the man <he .uhmlnd.



CHAPTER 12.

Tabarans or Spirits: Beliefs of the Trnbe.

What is a Tabaran? Perhaps we could call them spesg
hecause all mien do not sce them, and they are not s«
with the cyes Tike one sees w real man. Perhaps there
A ot of them, but this is not clear. My ancestors said
were many Stabarans.” Some live in caves, some live Q..
the place of the gods, some in the centre of trees, some s
the dense hush, some in the vilk wges and houees, and ooy
again in the air. They say the “tabarans™ that hve i the
houses are (riendly, because they are not there to harm nr-
one, only to help.

Tlu} say some Ctabarans” are women,  and Uk
“tabarans” marry  and  have children. There are g
distinct familics of “tabarans.”

1. The “tabarans” that live in the vitlaees and )M

(2) The “tabarans™ who are as relatives, :

1 wrote in chapter 11, under (1), of the custom of
the hair or nail of a Jdead relative to assist one 1 el
pursuits, such as catching sharks, pics, or fish, or proetsgs
one from the power of poison by witcheralt, or helpiag
in the fight with his cnemies. They say the spint of o
relative will help i the things 1 have named.

When we are cating at cvening within the enc
of cach branch of the tribe, they don’t forget our
redatives. One will take food into lhc house and offce.
to the “tubaran™ relatives, calling out, "Atnorog kano s
raba co ma e eny a bo, @ be, muraaut co gaase” (Tl
relatives help me, and give me the shark, hish, pie, and
me in the ficht.™) I they do not give to them, they
not assist us. I we hear a sign in the house, such as tall
whistling, laughing, or something thrown on the bed, we
happy, and say, “That is my ‘tabaran.”’

(b) The “tabaran™ of the “lgal™ or "My lgal ™
kind of “taharan™ somce sce and some do not 1 wrote
chapter TL under (5), of the “Qigito™ who exhume the
bodies to cat the bones. These “Qigito™ are nat dead;
are real living men; only when the hour of their obse
arrives they are as ane possessed, and there “Lals™ Lead
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g filthy things. These people sce these “lpals™ m chis
. They arc not strangers; no, their own [ricnds these
QA‘A are.  If these men become ill, and at the ume when
2 tliness 1s extremcely bad, whew! their “Tgals™ will come
fp them and talk.  The people who are well and taking
gee of the sick hear the noises in the top of the house and
a e roon itsclf; they hear the whistling and talking, but
gt sce anyone. 1L s true they hear the sick man talking,
‘ol they hear the answers, but cannot sce them. Sometimes
e “luals” will Tifc ap e sick man, and the well people
gdny the sick man will hang on 1o the sick man’s body.
e “lyals™ help him in his sickness,  They will instruct
the in medicine, songs for the dance, or “Eben™ (a
 “Tenare™), and (hings of this sort.

(&) A “Tabaran,” @ “Tun” This specics of “tabaran™
£ we call a “Tun” lives in the caves and holes. They are
&y strong men, but very small, like lidde children. Their
 Babes arc very strong, and they are expert jumpers.

My [oster-father was a great warrior, and was afraid
o man. When he was born they gave him the name ol
Az, but afterwards, Decause he was so successlul in war,

&y chaneed his name o “Burusali,” the meaning being,
f“A crowd have scatlered in his presence.”  This man was
by friendly with the “lgals™  His “lgals™ informed him
Lo 3 mcdicine of war belonging to these “Tuns,” so that
#ald one shoot an arrow at him, it would not picree him,
e jump off or aside as the “tabaran tun™ dacs. One day T
s ghzed him, “Father, how is it that when your enemies shoot
E & ou with the arrows they never picree your body?”  His
ey was, “You know the "Tun?" T answered, T have
- Yard about them, but 1 have never seen one.™ The “Tun”
e 4 specics of being whose state is betwixt love and war.
¥ ooe crosses them, they will fight. Thesc three 1 have writ-
about, people say they will not harin anyone, only help
£ 2. The “Tabarans™ that hurt mankind.

¥ (1) In this specics are men and women. and they say
i arc married.  The man and the woman together arc
ald "A Gukum,” the meaning being one that impersonates
#cther. If a man gocs to the bush and aceidentally comes
e 2 woman who tempts him, the man will first catechise
& voman with these questions: “Who is your father and



wother, your brother, and the name of your famly?™ §
the woman does not answer satisfactorily these questsorsy #
man knows she is a woman “tabaran”™  He will agus
to her, “Look and sce who is it your back,” and if she
not turn to sce who is there, he knows 1t 15 a2 w
“tabatan,” because they say they have a face at the
of the head. "

(I\) “A nanen bubudue ™ This 15 a4 woman llhj k
child “tabarans”™ who watt for a man. The woman Lbari
hushand will not harm men, only the woman and her oy
for they say they have glue on their bodies: this 1 thie g
ing of their name which 1 have written, :

If 4 man goecs alone at night to the beach, ths wusses
“tabaran” will throw her child at him. and of the e
reaches him he cannot flee, Tor the cluld s wlued tw by
hindering his speed, and the woman “tibaran™ catues hig
This woman and child “tabaran™ has completely vasg
nowadays, although the fear of them s still in the b
of the men.

() Some men “tabarans” deceive the men m thu
ner:- -Two men will make an appointment (o meet at kg
to o fishing, and il the man “tabaran™ hears then make
appointment he will Tater waken one of the two, and
they have reached a desolate p[;lcc he will greatly am
the man.

Another man “tabaran™ we call Talicelamy (4 preat @
Some men will make an appointment to go trapping sl
two men in cach canoc.  Taligelam deceives them.
they arc out on the deep and it is just Jdawn, the real
will turn round to see his (ricnd. for the “tabaran™
sits hchind the real man, and he will pereeive ot @
“tabaran™ hecause the “tabaran™ is pulling his cars in ondg
to listen. The two will then fight, the real man running W
spears into the “tabaran’s™ cars  the spears he broughg |
the sharks. :

3. The “Tabarans™ of the deep bush or fores
say these “tabarans™ of the forest are very all, and g
food is the apoessum.  Some men have met these in the badhd
11 4 man climbs a tree and he sees one above him, he
descend again quickly.

L

Some men and some women have seen the “taharaag
but some have never seen one: but they all accept the wa

GG



the “tabarans,” and no one knows why sonic sce them
wme do not.
£ Qe young man went o s garden o get a bunch of
hananas, but the “tabarans™ were on the bunch cating
bnanas. The young man did not see the “tabavans,”
@i woh (he bunch (o s house o the evening the
Mysans” conlused the vornss man antl he became dee
Bews  The read men, his Hiiends, brousht ginger and
mwod 1, and blew 1t into Jus cors, nose, and all over his
¢ Liter, when he becume conscivus agan, he told them
g “ubanins had deadt him the Blow {rom the bunch ol

LI

1e do they come from?  Perhaps some of you who will
il thi: account will repudiie this beeause many of you
no beliel in “tabirans”

B Todiy the Gospel ol Jesus has triumphed over many
Wt belicls, and thor power is losscung. Belore the
B cane, the “tabarans” sorely tned the people and went
» thar faces. LU s true that when @ man went near
Bshinan” o touch it, it vanizhed  Somc “tabarans™ only
ken the people, but do them no harm.

i The ommpresont spinits of the tibe. Lach tribe or
gech of @ tnbe have their own spreits o guard thew and
et others: My tribe have several ditferent spivits. Their
are: Somaraken, o coral reel out in the sea opposite
; Lapuvutas, a coral recl i the sea opposite Mesi;
ise, @ place in the bushy Ulurag, a place in the bush
and our snake is therer its name is “Bokoriris.”” also
sn here as a “Kalihu,™ of the python species. When
b inike commences its journcy {rom Kavuvut (the place
gs), 1ts body is thin, and 1f it meets a man of another
while it 1s on its journcy to the beach, it will strike
When 1t sces people, its body will instantly swell to
wx¢ of a trunk of a trec. If a man of the tribe of
is Ulurag™ meets it, he will speak Lo it, saying, "I
am of the tribe of "Kobanis Ulurag™; don’t be in doubt
me”; and this snake will pass quictly on its journcy.
smake has a white mark on its fuce. “Kavuvut™ on the
5 also another place  These dilferent spirits injure
people very much.

%l 2 man of a different tribe surprises “Somaraken,”
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“Lapuvutas,”™ and this snake “Bokaviris,”™ they will step H
passage until he makes them an offering of shell moneyg, 3
cloth, or food, and then they will go {rom his path, aaf-;
he can pass on his way. :

A dry season. I the weather is very dry and hat k
several weeks or months, they think somcone has purpusdy 8
done this to cause their crops to wither and dic Thy' @
attribute this to the powers of a bewitcher. There v &
a man in our placc who is feared because of s Afogge:
time he was a worshtpper of cvil spirits,

Morava. They belicved that Morava acated all (h:‘*
on the carth.  There are two great boulders of
rising sheer out of the sea together near myv plice Thik
place is called “*Qiebes.”™ These two huge rochs are heleval 3
to have been crcated by Morava as memorials and the bee ™3
ginning of his crcations. Their t thoughts constantly tum
this place, and their faith is great in it. Morava s a (h(»* X
equivalent with our thought of God now. It is very tow
that God has placed within the mind of min the thought
of Himself.
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CHAPTER 13.

b The names by which the months were known by the
ancients of my people.

£ My ancestors spoke of and counted twelve months to
i year.  They had wisdom about the months and the
Bogs that camc to pass during each month in  this
puncr; -

- One month they marked it for going o sca to trap
uks; cue month for going to the bush to trap wild pigs
ey would prepare long new nets for pigs).  One month
gu marked for planting yams, another as being the hottest
aenth foc the sun, and once month as being the lowest tide;
wother month as being the month for taking a substance
B the sea which we call “Baven.”  This is taken on one
by only of one month cach year

E: Another thing they had as @ sign was the transit of the
fas. The constellations that we sce in the sky on clear
Faghts if we look up (not the single stars—plancts), these
fwe call “Buguli.”  These “Buguli™ make a very clear sign
gthe sky in their scason.  We mark the night when one
 of these constellations is very clear to take the “Baren™ from
e sca: if the sign is not clear, they fail (hat year o get the
Baren,” for it is only taken one day cach year, hence they
wch closely for the sign.

Other stars arc watched to ascertamn the right month
ke trapping sharks.  When they notice the star s in a
arain position they row out to sea {or the sharks.

These signs my  ancestors were very conversant with
L der transit. We youny men obeyed their instructions im-
patly,.  When they said a0 cortain month was the time
b by 2 covtain thing, it was always corvect.. When they said,
ECet ready the new canocs for nest month to catch the
Edurks,” we always made new canocs.

These are the namces of the months that were signs to
& den, and they gave the name o the month hecause of that

Epticular thing.

* (1) Na Luonavat. The month of the north-west mon-
F o, The old men forbade anyone (o o in canocs to catch
Fdarks during this month, for they may perish in the big



seas. This is the meaning of this name  This 1s synotysoegy
with January. :

(2) No-Qibos. This 1bos was a man, and he gave kg8
name to this month. No Qibos mecans “slowly ™ Sumg’
nights he would awaken, and perhaps he was thinking e
his work, and he wanted the morning to come quickly, Mg

Later he awakened again, and the morning star was
This 1z the reason they say this month has a long day @
it, so they called it No Qibos. This i< the meanmg of i
name.  This is synonymous with February  Perhape @
happencd to him 1n the Leap Year, when February i:.l
days.

(3) Na Winompigas. The bush blocks the path w de
gardens, because at night there are heave rams and b
ferent winds, causing branches of the trees to fall aopog:
the paths, and the bush is leaning across the paths abe
This is synonymous with March.

(4) Nu Lepmasamas. Wrinds but no rams There @8
no dew in the bush because of the winds, This s the o
ing of this name  This is synonymous with April.

(5) Na Leptug. The rain for the taro, so that they cam-
sce the taro is matured.  This is the meamng of this tasg
This is synonymous with May

(6) Savie Qu Memein. Savu was L man, unl qu niczaas
is sorrowing for his brother, whose name was Nagen, whe
had perished i the sca with his canoe. Tlis s the muedk
that they go trapping sharks, but Nagen had perished, ol
Savu could not cat for sorrow of s brother  He wady
“Name this month “Sava ga memein.” ™ This i the ncaning
of this name. This is synonymous with June

(7} Mata Na Muares.  This 1s the first month of e
south-cast monsoon, and the tide is extremely fow. Tha g,
the meaning of this name. This is synonymous with Julydls

(8} Mat Nu Muat. This aleo is a month of the :
east monsvon, and low tde at midday amd at mght. Thep,
fish with lighted torches during the nights of this oty
This is the meaning of this name,  This is synonymous wilh
August.

(9) Matalubisik.  The meath the sca beams to e
high tide again.  The “Balbal,” a coral tree (Erythrga




Bba), is very beautiful with flowers.  This is the best
laath (0 plant yam.  This is the mcaning of the name.
b 15 synonynmous with Scptcmbcr.

(10) A Lubiduim Kaken.  The month when the tide is
b at noon. They also say the yam is risen and is heautiful
gh shoots.  This is the meaning of this name.  This is
geonymous with October.

(1) A Nabaren. The month they take the “Baren”
oo the sca. This is the meaning of this name.  This is
sonymous with November,

F (12) A Repibaren. The month following the taking of
& "Baren.””  This is the meaning of this name. This is
geonymous with December

Those are the names of the months and the things that
sk their passing. 1 1s as 1 have written. The stars were
Fde sions, and when a st had vone Trom its particular
gace they knew that month was passed.  The sea when
& tide at midday, with no big waves, marked another
rgoath. When the waves changed, they knew that month
bws passed. T like manner, cach sian passed. When they
moced the star avain in its place e the sky they hnew it
fs the month for that certain thing again. - They knew
“dere were twelve distinet things, hence twelve months in
yar.

We call a year o "Wowodo.”  There are other things
Hy which to mark the progress of the year in the village
yndf. The wise men of the village i the past marked the
fdadows of the carly morming in the villuge as the sun was
ey, In the island of Neow Ireland we are in the dircet
gk of the sun—a portion lies (o the north and a portion
the south. When the wun rises in the morning and they
jae the shadow is dircctly across the village, they Enow that
o are the days to think ol the sca shark trapping or
bty with nets: they are also good for things of the bush—
hing pivs with nets, cutting and burning the bush.

. When they see the shadow hecinning o Tic over the
‘a2t sunrise, they say, “This year is passing.”  Later, when
shadows are ]on}:, rc;lc]ling well out to sea in the C;lrly
ing, as if the sun were rising away in the hosh at the
Bk of (he people, they sav, "The wun s frightencd of
#e mouth of the sharks™  They know the year is finished.

When the month of the north-west monsoon arvives, no
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onc should go to sea for fear of being wrecked; but one °
can turn his thoughts to the bush for trapping pigs, or go
hunting opossums, for they are on the low trees because the
strong north-west winds have blown them from the high -
trees. It is good to secek the savouries from the bush during
this month. This is the reason we call the year “Wowodo™
in our langauge—because of the shadows on the village and
the sea.

Cassiopeia is seen in November, and wec call it the
Canoe.

The Twins we call two men whose names are Taqet
ma Nagen.

e
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CHAPTER 14.

The Legends of the Tribe.

What is a legend?  Perhaps it is correct to call it an
wcount of a supposed happening.  We call a legend an
“Anavi” or “Are vi,” the mcaning being: “anavi”=legend,
“are vi"=an account of the legend or riddle.

A legend or riddic is a manncr of telling a thing that
#in one’s mind-—a truth that cxists within the legend or
nddle—and one is clear in the understanding of it. Per-
baps it should be called a composition of the mind. Perhaps
this kind of story is familiar to the whole world. They had
their origin hundreds of ycars ago, and arc taught each
generation of children until to-day.

Whoever has the original idea of the legend thinks
#udiously of words and phrases to clothe the idea and build
it mto a story, so that when he tells it to the people they
will admire and remember it, telling it from gencration to
gneration of their children.  Legends arc not made up
on one idea only; no, many ideas arc used. Sometimes they
contain jokes or censurc against men or women, rowing i
anoe, work in the gardens, marriage, digging in the bowels
of the earth, the pandean pipes, whistling, singing, caves,
and many other things.

In my place, and in the whole district, in olden days it
was strictly “taboo™ for anyone to repcat a legend in the
- daytime; it is truc they knew them, but they never repeated
- them in the daytime.  The old men would be very cross
with them if they did. This is obscrved until to-day.

These were the reasons for not repeating them in the
diytime: (1) So that the weeds and undergrowth should
not grow in the gardens, destroying the taro and yam. (2)
S that a drought should not visit the land. These were
the two rcasons of the restriction.  Another thought was:
"Don’t waste time and cnergy telling legends when they
should be working in the gardens.”  Thercfore, the legends
were told at night. When the men sleep together in a house
' they would say, “Let us hear a legend.”™ He who knew the
account of one would answer, “Lame,” and the men would
rply, “Lamc.” The first man would quickly repcat “Laumne,”
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and name the legend he was about to tell in this manner:
“Lame era are a oin qa rienen a wagana bap qo kuru cbet
a balana.”  (“‘Lame,” I will tell about a woman who was
cut by long grass.) When he had finished the yarn he
would say, “Lame sursurmalik a pavi tnimu miag.” The
meaning being: “You that havc listened to this yarn, re-
member it, and it shall be ours ever afterwards.”

A number of the legends relate to two men whose names
were Navarut and Lukulam. They say Navarut was a
wise, thoughtful man, and Lukulam was a fool. When anys 3
one tells a legend of Lukulam we arc overcome with }
laughter at his foolishness.

I will write some of the legends, but I will first write the
legend of Navarut and Lukulam. Some places say these two
men were the founders of two different tribes.

Navarut and Lukulam go fishing. They say these two
men were brotherssin-law.  This was the day they had
arranged to use their nets for the first time. Navaru
thought he would play the fool with Lukulam; he went to
the bush to a tree, the fruit of which they gnaw, climbed
the tree, and filled his basket with the fruit called “Pao”
When the sun was setting they prepared their ncts, and
when the hour arrived for the fish to be on the reef they
started out. They blocked one little outlet of the reef and
caught some fish. At this time Navarut commenced to play
the fool as he had intended through the day. Hc took one
“pao” and gnawed the skin off, throwing the skin into the
sea; then he crunched the flesh covering the stonc. When
Lukulam beard the crunching, he asked, “My brother-in-law,
what is that you are crunching? It sounds good.” Navarut
answered, “A piece of stone that I stood on, and it stuck
into me. You feel a piece with your feet, and pick it up
likewise.” Lukulam was pleased, and he tried to cat a picce -
of stone. They moved to another small outlet in the reef 3
and threw their net, catching more fish. Navarut gnawed
another “pao,” throwing the skin away again, cating the i
flesh, crunching it audibly the while. Lukulam again asked
the same question, and Navarut answered this time, “This
is a shell fish.” Lukulam fclt with his feet for one, then bit
it, and, in so doing, broke onc of his teeth. He cried out,
“Oh! oh! my brother-in-law, T have broken a tooth.” Nava-
rut answered, “I did also, but I'm not going to give it up.™
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They kept this up, Navarut mentioning different things that
pierce one’s feet on the reef. Lukulam tried to eat each
one, until his lips were very swollen. The last time they
ast their nets, Navarut gnawed another “pao,” but he did
not throw the skin as before into the sea, but threw it to-
ward the beach straight in front of Lukulam’s net. 1t floated
wward Lukulain’s net, who, feeling somcthing on the net
and thinking it a fish, drew the net and felt the skin of the
"pa0.” Then he knew for the first time that Navarut had
been deceiving him. He spoke very crossly to Navarut, and
nshed o kill him. Navarut fled from Lukulam, but Luku-
lm gave hot chase. Navarut thought quickly of the ““pao”
tree he had climbed that day, and raced Lukulam to the base
of the tree, then climbed before Lukulam arrived, who
quickly climbed after him. Navarut quickly gnawed the
skin off another “'pao” and chewed the flesh up very small,
dimbing to the top of the tree, and there waited for Luku-
lam to get near to him, when he spat the chewed “‘pao”
on Lukulam’s head, saying, “‘Lukulam, Lukulam, your brains
have fallen out. What is the matter with you?” Lukulam
touched his head and felt the chewed *“pao,” and thought
it was truly his brains. The poor thing had lct go his hold
of the tree, and fell to the ground dead. Navarut climbed
down out of the tree and laughed at the poor thing lving
dead at the base of the tree. He went into the village to
Lukulam’s wife and lied to her, saying, “You go quickly to
your husband at the basc of the ‘pao.” He is sitting beside
many fish, for he has no basket. Take a basket with you.”
The wife went, and found her husband dead, and she cried,
“Lame a navi tnimu.”

About a Dog and a Kangaroo. A dog and a kangaroo
were jealous of each other’s power of running, becausc they
were alike, having arms and legs cqual in length. One day
they arranged to race on the reef at Kasu. There the reef
nuns into the bush, and its width is about a mile. When
they had commenced the race, the kangaroo was leading,
and the dog became jealous. The dog thought he would
cut the arms of the kangaroo, so he put a mussel shell in
the auricle of his car. He went near the kangaroo, decciving
him with these words: “My [riend, a little thing piereed
my arms, and I have just taken it away; perhaps some of
them have picrced your anns also; let me sce.”™  The dog
took both the arms of the kangaroo together, and deceived
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him by taking the mussel shell from his ear, and cut the
kangaroo’s two arms short. Later they returned, and when
they began to race the dog led, and the kangaroo was over
come with sadness because his running wasn't like before,
and he blamed himself for listening to the lie of the doy.

The Turtle, the Crow, and the Kangaroo. The turtle,
the crow, and the kangaroo went by canoe to Kokola to
get betel nut. They filled the canoe with betel nut and
“daka” (Pepper berry eaten with betel nut). When they
were returning, the turtle sat in front, the crow in the
centre, and the kangaroo at the back managing the rudder.
This is our custom—that a chieftain or great man sits in
the front of a canoe so that the people on the shore will
salute him in passing. He is always in the first canoc. Be-
cause the turtle was the great one of the three, he sat in
front and held the lime and chewed the betel nut. When
they came near to Kono they drew into shore, and at the
first landing-place the peoplc saluted them, and, in their
gladness, called out, “Give me some betel nut, you at the
back and you in the centre, but not you at the front.”
When the turtle heard this he said to his two friends, *I
will sit in the centre, and, Crow, you come in front.™ So
they changed places. When they came to the sccond
landing-place the people saluted them again and asked for
betel nut, saying, “Give me some betel nut, you in the
front and you at the back, but not you in the middle.”
When they left this place the turtle said to the kangaroo,
“You change places with me,” which they did, so the turtle
sat at the back. They arrived at the third Janding-place,
and again the people saluted them. and again begged for
betel nut from the crow and kangaroo, but not from the
turtle. The turtle became cross with his two friends beeause
the people begged always from them, so they quarrclled out
on the sea, the turtle saying he would smash the canoe,
They went on further from place to place, and cvery time
it was the same, the people begging betel nut from the crow
and the kangaroo, but never from the turtle. At last the
turtle smashed the canoe. The crow flew away, the kangaroo
hopped right into the bush, and the people caught the
turtle. The poor turtle! the people made ready to cut him
up and cook him in their ovens. The kangaroo did not forget
the turtle, and he thought of a way to help him. When
the people sent the young men to the bush for weod and
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leaves to cook the turtle, they saw a kangaroo dancing and
singing, and this was his song: “Piti na ga na galabus a
segaum, a negaum qaum.”  He danced perfectly in their
presence, so that the young men forgot the purpose for
which they came out. The people in the village became
restless and sent other young men to find the ones sent first.
They also came to where the kangaroo was dancing, and
became fascinated with his dancing, and remained to admire.
The people in the village again sent men, and they likewise
were fascinated, until all the men of the village were ad-
miring the kangaroo’s dancing. The turtle managed to turn
over on to his stomach and crawl away into the sea. The
kangaroo at this stage changed the words of his song to
“Fricnds, run quickly; the turtle has escaped and gone to
the sea,” and he, himself, fled to the deep bush. The people
rushed to the village, to find the turtle gone; and so they
quarrelled amongst themselves.

A Chieftain’s Great Feast. A chieftain arranged a big
fair, at which was to be a great feast with many pigs. He
sent invitations everywhere for people to attend the fair,
and fixed the date.

When the time drew near, the people began to travel to
the village. Onc man named Lukbobog had no canoe in
which to go. The day before the fair he saw the people
going by canoe, so he begged to be allowed to go with them,
because he had a bad sore on his [oot; but the people re-
fused, saying, becausc he had a bad foot he should stay
home. So he had to stay home—the only one in the village;
not another man or woman was leflt, but in the alternoon a
friend came to him and said, “How is it you haven’t gone to
the fair?” Lukbobog replied, “I haven't a canoe, and my
foot is sore.” His friend again questioned him, saying, “Do
you want to go?” He replied, “Yes, but there is no way
for me to go.” His friend (the Igal) spoke, and a canoe
appeared, and he said, “Get in and I will row you myself.”
Lukbobog got into the canoe, and they went very quickly.
He sang because he didn't have to row like the others. This
was his song:—

Sagale, saqale, saqale,
Lukbobog sagale saqale,
Saqale Lukbobog sagale dadagan.

His canoe went right out to sea out of sight of the others.
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Those who left before him hugged the coast all the way,
Lukbobog raced them all, and arrived first at the village of &
the fair. When he stood on the beach the canoe vimshed,
He limed his hair and put his feathcr tuft on his head. !
When the others arrived and saw Lukbobog with his head
limed and his feather tuft on, they were amazed, and said, °
“How did you get here?” to which he replicd, ™A friend of &
mine took pity on me.” The chicftain who gave the feast
honoured Lukbobog by giving him a pig's head, and unly
giving the others other insignificant pieces.  Lukboboy had
a very large portion given to him.  When it was tme to
return, Lukhobog begged them to help him 1o get home,
but they refused, saying, “The canocs will only hold your
portions of the food,” so they rowed away {rom hiwm, leaving
him stranded on the beach. Later, his friend returned with
the canoe, and placed his food within, and told him to get
in, and they returned home. s canoe was guickest aymn,
although they went out into the deep, so that when he
arrived he built up his oven and hegan to cook his pig's head,

The others did not arrive quickly, as their canocs beyan
to sink with the weight of the food, so they were forced
to throw it away little by little.  So that when they arrived
at their village they had very lictle of the feast with them, -
and what they had was bad, as it was night-time before they
arrived. The next day they had no food, so they were forced
to beg food from Lukbobog.

MY THOUGHTS ON PREACHING.

These were my thoughts about the teachers and their
work of preaching:—

(a) How do they know how to preach?  Rivht back ia
the year 1903, when a teacher was preparing to go to
Kono, the Fijian minister, Rupen Nager, came to the people
and prepared them for the advent of their new teacher |
who was o live amongst them. Onc day he told the people
they werce to have a service, and the people came from
everywhere right into my village; and Rupen Nager and
his friends, perhaps other teachers, camc there also, and he
preached. T noticed quite a crowd came with Rupen from
Laur. 'We had the service, Rupen leading us. While we
listened we thought, “Oh! this is a good thing™ Tt is true
that many of the men and the women came to the service
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sthout loincloths; they just wore leaves. Some of the men
d a foincloth, for some had worked on plantations.  Timi,
oy uncle, had worked in Queensland, and they brought back
doth and sold it to the other men for shell money.

The new teacher came to us with the Gospel, and
mdually, as he persevered week by week, a little light
4wned in my soul. While T listened to the teacher preach-
gz, 1 thought on this wisc: “"Where docs this man get these
sords from, and how does he know God is in heaven? Per-
bps he has seen heaven, and that is how he can tell all
fese things.” My mind never refused to belicve his words.
Ihelicved implicitly that his words were truth.

(by If T should want to be a preacher, how should 1
xcome one, and what course should [ take? This was an
atense desire of my heart. At this stage 1 gave up hunting
ath the dogs, and applicd myscll o learning to rcad. When
fnday was close 1 would think Tike this: “Oh! who would
quickly teach me to-day, Saturday, with a sermon, so that
Leould preach tormorrow?”  Somctimes wlule 1 was sitting
n church listening (o the preacher, 1 would think like this:
Supposing 1 could go this morming to heaven, and they
sould put a sermon in me, then this afternoon I could stand
kre in the pulpit and surprise the people with that sermon.”

Later, when I had entered the institute school, the mis-
smary set us free for a month to prepare for the annual
dering, and T returncd to Kono. It was about 1910, in
he month of August.  While we were in church on Sun-
dy, the teacher chose the hymn, “To the work, to the
wik,” from Sankey’s, and I unconsciously started it.
Whew! My heart thrilled, and my chief, who was my uncle
Timi, his heart was afire with pleasurc also. Timi was the
me who had asked for the teacher. All my relatives were
mcited, and all the other worshippers were very pleased too.
Bwas as if a star had suddenly shed its white light upon
tem. The light of the Gospel had shone into their hearts,
bt it wasn't the sunshine vet. 1 hadn’t contemplated start-
g the hymn when we stood up to sing; T just unconsciously
somenced it. My people were intensely surprised and de-
ehted. At this moment it entercd their heads ¢hat it was
wssible for ane of their own to become a preacher of this
| Gospel. When the service wis over and we came out of
the church, the people all gave me things, such as betel nut.



This is our custom to do to one whom wec greatly admine ¢
for his prowess, either in the dance or with the drum, or if &g
he is a particularly strong man at his wotk, or an orator, &
or clever at catching sharks, or things of prowess such a8 §
this, and our admiration is so cxcited towards him. No man
gives this admiration and gift to a woman, or a woman w0
a man; but a man to a man and a2 woman to a woman,
Only my father’s women relatives gave it to me. They %
thought like this: “His father was onc of us and begat
him, therefore he camc into being through us.” We call 3
this “A vinas nalo” or “A nanat.” It is {forbidden {or my
sisters or cousins on my mother’s side to do this. Timi, who
was my maternal uncle, and all my mother’s relatives made
quite a fcast for me because I had gladdencd all my relatives®
hearts in this Gospel hymn. This was the very first time
1 had ever commenced a hymn, and that is the reason why
I have never forgotten this hymn. It is truc 1 had very
little learning, and I hadn’t reached the stage of being a
preacher yet. I had never even attempted to commencg’
a hymn in the institute school. This little incident was @
great incentive to the young men of my village to attend
the village school and learn to read.

These different thoughts came into my heart about the;
teachers and their work of preaching, because T really dee
sired to help in this work. Now T realize that this was the’
mind of God that I should be His scrvant. It is true ¥
didn’t understand clearly the mind of God nor Mis call in
my heart, for I didn't know how God spoke, nor did |
know His voice. I was ignorant of all this. Later [ entered
the institute school, but even then I didn’t think of hecoming
a teacher. I didn’t think T was capable of that: but T was
constantly being surprised because thcy gave me different
positions to fill. 1 was sent to the collcge, then made a local
preacher on trial, then a local preacher in full, next a segr 28
tional leader in the college, and finally a tcacher in the
village. ;

My First Sermons.

In the year 1910 I tried my first scrmon. T did not
preach it in front of a crowd of people, nor did I preach
it in a church. I made my first attcmpt in a bedroom,
Osea Naivalu, the Fijian teacher, asked mc to try a sermon,
as he wanted to give me a service during the following week,
He said, *You preach it first here for me to hear you.™ Pegs
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ups he thought like this: ““If 1 stood to preach before a
owd I should become nervous and only speak foolishness,”
id also perhaps he wanted to make sure that 1 did under-
Bund something of the truc meaning of the words of the
gible. I obeyed, and made my first attempt in his bedroom
#rc night.  This was my scrmon:- -

Luke 5: 8—"Depart from me, for I am a sinful man,
20 Lord.”

(1) Jesus Christ was spcaking. Hc had been speaking to
1aowd on the seashore. He got into Peter’s boat and put
Bat a little to scu, and from there preached. Christ said to
feter, “Let us go out to sca and put down the fishing nets.”
Bter answered, “We have been trying a long time, and
dere were no fish, but if you say to do it, we will try.”
BThey put down the nets and were astonished at the
mormous catch of fish.

(d) Peter was a disciple of Jesus and followed Him,
ht perhaps he had not had the change of heart yet. He
ws like many of us Christians. We have turned from
dathenism to Christianity, but have still many bad things
aus, and that is why we do not feel the help of the Holy
Yirit in our hearts and in our work.

(b) We servants of Jesus, if we do not truly repent and
pt away our sin, nobody will repent at our preaching.
That was my scrmon, and I didn’t know properly how to
prepare and sct out a scrmon yet.  After this I tricd sermons
o different Sundays.

John 10: 9. The Door or Gate.
Itroduction :
(2) When Jesus lived in Palestine He saw the different
sorks of the people.
(b) Many of their works were donc perfectly, and were
wry good.  When Jesus saw their works He was pleased.

(¢) This was one—the door or gate in the shecp fence.
Prhaps this gate being thoroughly made drew His admira-
ton.

(d) Jesus compared Himscl{ o this gate to draw their
stention to the manner of entering at this gate.

L The Gate liself.



(a) It is for entering or leaving a place. In Dalestine
they took great care of the sheep, and the owncr would
count his sheep. Perhaps they counted them becausc they
were not very many; a wealthy man would perhaps own
200 to 300 sheep. Nowadays in Australia they own them
in great numbers, and cannot count them exactly. In
Palestine they were thoughtful of the enemies of the sheep—
(a) the wild animals, (b) the thief; therefore, they made
fences to guard the sheep. They made good gates in the
fences to enable both the shepherd and the sheep to g in
and out of the fold. Jesus Christ is the Gatc for Christians,
This Gate is for all people on earth—for white people, the
red man, and the black man. We comprise a great throng,
but there is one Gate only for us all, and that is Jesus.

(b) He who does not enter by the gatc is a thief. He
who wants to steal will not go to the gate—he climbs over
the fence. Satan knows Jesus is our Chief and controls us;
He is our Saviour, and a loving Person. He has placed us
within the fold of His religion, and He guards us with the
words in His Book, so that our soul-life shall grow strong.
Satan doesn’t think of Jesus; he just steals His people. He
tempts them to immorality, stealing, wrath, and such like.
Some who have gone astray never return to Jesus again;
they never come near Him or pray to Him. The desire
for sin has shut their thoughts out from Jesus. They grow
worse until the day of their death.

(¢) He who enters by the gate shall see many pood
things. Friends! Christ is very wealthy, and he who trusts
Him shall fcel no lack, becausc Jesus will manifest to him
the precious hidden things. (1 Tim. 3: 16.)

2. What arc the characteristics of the Gate?

(2) It is always there. Jesus waits for our individual
wish towards Him. If one fecls his state in sin is really
bad—a state of sadness, a state of poverty through paying
fines for immorality and stealing—and he flees to Jesus to
hear His words and His commands, Jesus will have pity on
him and come to meet him, as the parable of the Prodigal
Son returning to his Father tells us. If one does not want o
go to Jesus, He will not coax or force him if his heart is
finding sin sweet.

Another thing: Jesus wants us to seck Him. [lis words
are: “Seek and ye shall find™ (Matt. 7: 7). If one sccks
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with his thoughts, his strength, his spirit, and his will, it
bn't hard for Jesus to manifest Himself to that one.

(b) The gate is narrow. (Matt. 7: 13.) This gate is
narrow, and will not allow of a load to be carried through.
g They used to make doors like this here before there was
dbw and order. T saw one in the Pinigidu district. The
§ door was just sufficient for a man to enter by if he divested
Y himself of everything he was carrying. They crawl in be-
g cause the door is not high. They made the door in this
g manner because they thought of the custom of going about
with poison to kill the people. When the women go to the
gardens and bring in big baskets of food or water or wood
4 with which to cook, they don’t carry it straight into the
house; they put the basket down and put the things one
by one into the house.

Friends! The gate into heaven is very narrow, and it is
impossible to enter therein if one is carrying a burden of
sin, or his life is crowded out with evil. If you wish to
enter through this Gate, Jesus, to live with Him forever,
you must first repent. Those burdens you have been carry-
ing unti} to-day, you must throw away by repentance; you
pray to Jesus to wash away your sin. Have faith in Jesus,
because He will save you. Jesus said, "I am the Way, the
Truth, and the Life; no one comes to the Father but by
Me.”

Our path is by Jesus. W shall not see God if we do
not believe in Jesus. He is the Gate for His redeemed
people.

My brother! My sister! If you are cleansed, enter
through this Gate, and you will be with Jesus for eternal

» life.

John 4: 24, God 1s a Spirit.

Introduction:

(2) God is a Great Being, and His characteristics are
very different from ours. It is hard for people to compre-
hend completely His state and character.

(b) His nature is pure and shining, and dazzles our
thought. We can’t look at the face of the sun, because it
dazzles our eyes. Likewise we cannot look properly at the
nature of God, because it dazzles us; therefore, our highest
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thoughts come short ol the measure of Hu Bk,
know a part only -we sce as through 3 glas

{¢) The prophets und Chinst have buth whd g
things about God- the things which we sortals 4
prehend. They used comparisons for te Mm!‘ '
the nature of men o try and bring us o a
of the Great Spirit that we call God.

(d) This is onc: Christ said to the woman of Has
“God 1s a Spirit,” and He can't be scen with thek
(John 1: 18))  God's state of by a Spust sd
tendant characteristics are an example {or our e
Him-—that our worship to Fhm 1s not a thing W
body.

Let us divide the sulyect here
1. God is a Spirit.

The question in the Catechiam is: “What w {6
the answer is wviven: “God 12 o Speg ™
Spirit, and it is imposable for us o see Him oow

(‘1) The Sprit s the onwm of all tungs m
says, “The Spirtt of God hovered over the waton™
1:2)  What did e do? He created and placed By
the different things. Man, whom God endoavd wad g
also, is able to think, attan o wisdom, woek, sd e
also, because of this spirit placed within,

(b)) We do not see Thmo God has not 3 bady Hﬁ}ﬁ
thercfore, we do not see Hin with these ey of the M
Some men refuse to believe that God 5 bavause they
not see Hlim with thess ovee thcy are lihe Themse
Phillip.  (John 14: 8))

Here on carth men have made pods of adds, sad ¢
have worshipped crovodifes: sorre have bowed to ph(n
posed to be inhabited by thewr vod - These, thear pals,
have helicved in, because they have been able w we
with these eyes. The real (.ml, the Creatar, 1t of
and blood. (Acts 17: 20)

(c) God is cverywhere and in cverything. Mg
heaven and in every place of the carth, i eve
the cacth, also in the wurs e s moall, and He b
boundary.  Fricads! let us rejoice over thes thane,
God our Father s vight here amongst us, (hcr\:fcﬂ‘, 1%
think upon owr good works and habite, and our usyiy



bcse thinys; and when we have accomplished these in
gy and perhaps no onc has secen or known, God sees
Boles notice because e wus watching our cifort in
W ood sincerity, and will reward us.  (Matt. 6; 18.)

¢ are sad also, [or e has scen our bad habits, and
ke us for them. Lot us strive o live rightly and in
nt, that our natures may he it for worship- natures
spirit.

Y s God’s wish for those that worship Him?

) That they may be true worshippers,  Lvery day
goakes it plain to our hearts His wish that we should
e 0 yrace and realize dus growth toward Tlim.  Let
o, that this worship shall tuke root in our hearts. The
of worship 1s not in the body, it is in our hearts.
of our people here, i€ a teacher corrects them of
B habits, from that day they will not enter the house
Frorship for weeks, nor will dicy go to the teacher’s
ge, nor obey any ol (he instructions of relignon,

5 Why do they do this?  Because they think religion be-
g to the teacher or mimister They would not do this il
ral worship were in their Bearts, They hoow the name
ghip” or “religion,” and they are as il they hold the
i of religion, but the real food or heart of it, which God
them (o have, they have not gt

: got.
" {p) That the heart and nature may be pure. What
aligion? A clean beart and character (holiness). Triends!
yis not in the wrappues of religion or 0 the things
2 an be scens it is in our thoughts. True worship is
By of love filling our hearts, and it controls our talk
our habits also.

) That they worship Ulim in spirit.  Jesus saw into
woman of Samaria’s heart that she was ignorant of
ip to God. therelore He thought of the worship of
forcfathers in that nwountain, and led her thus to His
s way of worship (v 23, 24).  Truc worshippers arc
worticd over the place ol worship, because any place is
® for worship.  When they ¢o to the bush, or to the sea,
b2 their houses, or in the air. all these places they wmust
becship in their hearts and in their spirits with (aith, and
g¢ think of the plice where they are, because their Learts
el pirits must be in contact with God.
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(d) They must worship in truth. Real worduppers
not worship with fear or a looking back after the old wa
No, they worship because they know Whom they w _
—God Himself—and because they can fecl and sense thei
new life within, and they know their spirits have been bormy
again, and thcy have tasted of the new life, and know &
good. The Holy Spirit has filled their hearts and ass
them of sins forgiven, and It bears witness with their spd

that they are children of God.

1 know some men whose worship is not true; they .uu-d‘
worship because they are afraid the teacher will be crom®
with them if they stay away. Others come to church just
because it is Sunday; others again just because others goom
they follow. TFriends! God does not want that kind of

worship, because there is no truth in it.

In conclusion:

(1) We who are God's children, it is right and Arting
that we should do His will and be true worshippers.

(b) God will want us if we worship Him with sincerigy
and truth. Cain and Abel worshipped God, but their woee
ship was not alike. God accepted Abel's because he wa
sincere and true. If we worship with sincerity in our heagts;
to God, and we accept Him and have faith in Him, we
will feel Him near us, and that is what will make us grow
and stand firm for God. Let us rcjoice in this.

(¢) If our worship is not sincere, God cannot accept us
as was the case with Cain. Abel is our example, Cain is
our warning, all you, my brothers and sisters.

In the year 1915 T was tricd far a local preacher in full.
Rev. K. Schmidt, a German missionary, was prnncipal of .
the college at the time. This was the sermon I preached for
this:— ”

Mark 13: 33. The coming again of Christ,
Introduction:

(1) Jesus was speaking of the end of time for all peoples
on the earth.

(2) These words of Jesus were somcthing to illumine our -
faith and inspire our efforts to higher living.
For what is Christ coming again?
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(1) Christ’s first advent was to bring salvation. He gave
pelf and became obedient unto death so that we should

() He will come again as Judge of the nations and
ad them according to their acts.

He will lead His own people to His everlasting glory—
¢ who think of Him and love Him in their lives.

fat will be the manner of His coming?

(2) He will come and surprisc men (v. 33: For ye know
B when the time is).  Let us coutinually think of this
Mond coming. Let us be ready, for we know not when it
B! be. Somc are startled when their call comes to them.
. et ready!

N (b) He will come in glory (v. 26). Tle came first as a
B person or a man of no account.

§ (©) He will come when the Gospel has been preached
Bovery [and (ch. 13: 10).

o shall we prepare for His coming?

(a) Let us think of ITim. Don't let us be regardless of
s coming and go about over-anxious about earthly things.
us strive for the things of the spirit.

{t) Let us be very careful of our soul life, and keep
characters from vile contaminations.

{c) Let us entreat the Lord for His strength to be with

p conclusion :

(1) Friends! We don’t know when our call will come,
bd we don’t know when Christ will come.

(2} Let us make preparation while we are alive and
kell, because when death visits us the scason of repentance
past.

While I was still a student in the college I took my
arn at preaching in cach class that I was in. This is a
emon I preached in college:—

luke 18: 38-43. The call in faith of Burtimacus to Christ.
hroduction :

(a) Many wonders Jesus performed when He was here
n earth,
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(b) This is one: He opened the eyes of blind Bartimacus.

(c) Their custom was to place their sick, blind, and
crippled on their highways or near the market or against
the Temple, to beg money for their existence.

(d) Bartimacus was placed on the highway, therefore
Jesus passed him on the road, and Bartimaeus called to
Jesus 10 give him his sight. Perhaps he had heard of the
fame of Jesus and His work with the sick.

The thing Bartimaeus wanted of Jesus:

(a) Bartimaeus called Jesus because he really wanted
something—he wanted sight. One doesn’t call another with-
out wanting something. Many things afflict us in this life~-
sickness, sadness, and temptation. Don’t let us be neglect{ul
of Jesus, because He loves us; therefore, let us be happy and
bring our burdens to Him to free us from their weight.

(b) He implored Jesus to pity him (v. 38, 39). Our
way is often troubled, and we are nigh to perishing. Jesus
is waiting to know our wish, and if we think of Him He
will help us in our trouble and will give peace to our souls,
smoothing our lives and helping us in our daily toil.

(c) He called Jesus with a true desire. If we pray to
Jesus, don’t let our praycrs be just words; let us say the
things we earnestly desire, or let us bec onc in thought or
alone in secret. (Matt. 6: 6.)

{d) Jesus took no notice of thosc who werc trying to
stop the man (v. 39). Don't let us cease because of oppo-
sition from our enemies. Satan raises many a barrier before
our faces—our weak faith, our bodies not desiring worship,
disobedience, and other evil things. Our spirits want right,
but our bodies arc weak. (Matt. 26: 41.)

He received his sight because of his faith (v. 40, 41.)

(1) We read of many people in the Gospels who re-
ceived healing through another’s faith. Bartimacus was
not so. If we have true faith, never doubting that Jesus
can do the thing we ask, He will certainly do it.

(b) Jesus had pity on him, and gave him his sight. Our
souls are blinded with evil things, and we cannot sce clearly
the straight road to the kingdom of God. We stumble and
are ignorant. We are indeed like the blind, we don’t sce
the things of the spirit, and we don’t watch for the sudden
onslaughts from which we perish. Who can help us and
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give sight to our blind souls so that we shall recognize both
the big and little things which pertain to the well-being of
our souls? Only Jesus, and that if our faith is steadfast.

(¢) He saw again.  Perhaps Bartimaeus had sight at
first, and an accident had bereft him of his sight. Many
people arc like this—thcir Christianity is all aflame, and
their faith is strong. They work well for God, and then they
become wecary or fall into sin.

He praised God:

(a) Because he recognized the love of God. We receive
many good things—Christianity and our understanding of
it, temporal blessings, learning and possessions. Let us
praise God for them.

(b) He followed Jesus. When Jesus loves us He saves
us from perishing. He gives us freely many good things.
Let us follow Him and give Him our faith.

In conclusion:

In which state are we to-day? If you realize you are

blind, go to Jesus. He will give sight to your soul.

When I left the college to become a teacher, they sent
me to another district, and their language was different; so
I didn’t preach for several Sundays. For two or three weeks
I tried hard to learn thier language, and then I commenced
preaching amongst them. TFor those two or three weeks [
tried preaching in thc Blanche Bay dialect, but I felt it
didn’t help them very much.

These are some of my sermons which I preached in the
different places that I was stationed at:—

Romans 2: 4. The gift of the love of God to mankind
because He wants them to repent.
Introduction:

(a) In thc beginning of this book, Paul instructs us that
the heathen arc under the wrath of God for their sin. The
Jews thought this applied only to the heathen, and that they
were free from it.

(b) In this chapter Paul says to them that they also
are not {rec from the condemnation of God through their
sin (v. 1).

89



(c) All mankind are sinners—not one is frec, and all
are alike in God’s sight (v. 11). God is not vexed with
them. His gift of love is very large to all to lead us 10
repentance.

(d) Some still continue to refuse His gift. Why do so
many disregard the different gifts of God to them?

(a) Because some think they are wise and can do mar-
vellous things, and perhaps their thoughts run like this:
“What else can 1 think of, because I am in the forefront
of the wise, and 1 am first amongst men. I am as wisc as
God.” You fool, this night shall thy soul be required of
thee (Luke 12: 18, 19).

(b) Some say, “Oh! God is loving, and will not quickly
repay our evil deeds.” Therefore, they follow the base
desires of the body. They steal, commit adultery, they slan-
der, they lie, and waylay with evil intentions. Yes, God
is full of love, but He is not foolish in His love; He is
extremely wise.

(c) We church adherents, if our habits have continued
like this until now, the love of God has been of no account
in our lives. When this life is finished we shall meet the
wrath of God. Let us respect God and think of the many
things we hold of His bounty, and let us use them for
Him, and praise Him for them. Don't lct us disregard or

deny God.
Why does this gift of love flow from God to mankind?

(a) So that we shall repent. Don’t you know that the
love of God leadeth to repentance? (v. 4.) The Catechism
says: “God loves them and waits many years for them to
repent” (4, 9). God knows that mankind disregards His
several gifts, but He is patient; His gifts of love arc mani-
fold toward mankind. Man has thought and can think upon
the many love gifts of God to him. When they think of
the love of God and see their own sin, they are ashamed, and
seek God in repentance. 1t is also possible for man to refuse
God. Man, himself, must decide the issue.

(b) They must believe that Jesus Christ died for their
sin, and that Christ’s blood cleanses them from their sin, and
they are clean again,

(c) That they shall pray in Christ’s name for the good
things that are in God’s keeping to enter their hearts,
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(d) Let us obcy God and accept His love, so that He
shall be glad over us. When we have repented and turned
from our sin, don’t let us return to it. I know some who
have not turned gladly from their sin—they hanker after it,
and then later return to it. Don’t’let us do in like manner
in God’s sight. If we do, it is as if we are treasuring up
wrath against ourselves (v. 5).

In conclusion:

(2) My brothers and sisters, don’t be happy just because
you are well in health and disobey God. That health that
God has given you, usc it well for God. Don’t waste your
days. Don’t say, “To-morrow I'll begin.”

(b) Let us change our habits for good ones. Let us
repent in earnest and give ourselves truly to God, and let
us give Him our faith for all the good things we hold that
He has given us.

James 1: 27. True Christianity.
Introduction:

(a) James wrote this book to the tribes of Isracl dis-
persed amongst the nations.

(b) James was an apostle, a just man, and a real Jew.
He perished like Stephen, praying for those who killed him.
His Christianity was true and real.

(c) He wrote clearly of thc sins of the Jews. This is
one: Their religion was not true.

What is religion?

Clean hearts and characters—that is religion. (Catechism
6: 1)

(a) Religion is of the spirit, and it is in the heart of
mankind; it is not a thing we can sec with our physical
eyes. It is true one docs see it, marking it in the character
of a person. Somne people know the word *‘religion,” but
they don’t know what it is or where it is to be found; they
think it is as the shadow of a man.

(b) Many people on the earth now know true religion,
and are no more ignorant about religion, and they feel the
true strength of it. God has given them of His love, and
completely cleansed their hearts. Their sin has been entirely
wiped away, and their hearts are settled; then true religion
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has grown in their hearts. There are some who bold the
covering (skin) only yet, and they follow the ntsal (the)
beauty seen on the skin): but they do not hold the :d
thing (flesh).
(c) Friends, when our religion is pood, dont ket us taem
about nor throw it away in sin.
What is the mark of true religton?

(a) Good conversation, clean talk amongst the pw*'
of the world, and onc who will not change his talk because
an evil man talks of vile things, because Jesus said, “A goud
man reveals the good things in his heart, and an evil man
reveals the evil of his heart™ (Luke 6: 45).

(b) Tf one has real love, they will hielp those who have
been unfortunate, rcally love their friends—yes, even Sowg
those who have slandered them. (Matt. 5: 44)  The
Samaritan. (Luke 10: 33-35))

(c) The state of caring for others,  DPerhaps we haws <
soiled this with Larthly things, \We say carth, but we do
not mean “places™— we mean those \\ho are sull at M
with Jesus in their thoughts.

Friends! A real Christian will not neglect chus; be
wise in his work, will pray continually to Cod, and read
carncstly His Word, which is the Bible, so that his religion

shall grow strong (fat)
In conclusion:
() What kind of reliion s ours?
(b) Don’t let us turn away from those near us w{nm
needing our help.

(c) Let us help the orphans and those who are in disr
tress. Jesus will reward us later if we do properly (hcmk
for which we were created.

-

Matthew 21: 1-11. Let us preparve for the comng of the
King.

Introduction:
(2) While Christ was here on carth, many people hndl

no respect for Him.  They didn't want Him with them
nor did they want His words. They despised Him,
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{t) The day He prepared to enter Jerusalem was the
time they had cven shown any mark of kingship to-
Him—obeisance.

{¢) This cutry into Jerusalem had been spoken of long
ore—a prophet had spoken of it.

s enters Jerusaten.

{a) He gave command to bring the colt ol an ass. No
mn attempted (o upset the arrangements of this day; it
s the great day of the King, Jesus. The colt that Jesus
mt for and said was near the gate belonged to the people
¥ the place, but when they heard Jesus sent for it there
w5 no grumbling or attempt to withhold it- -no, they let it
g0 in confidence.

{b) He reveals His plory. This day Jesus was a great
King and a mighty Chieftain. The people fittingly decorated
His place of sitting, and lifted Him up to His scat.  They
Fwok their garments off and spread them along the road.
- They held palm branches, and they stood in lines along
the sides of the road while Jesus rode between.  Crowds
' eried out: “Hosanna to the Son of David!™ (v. 9).

Friends! If we disobey the words of Jesus and do wrong,
and our characters are bad, that is not an adornment to the
King, Jesus. Jesus is sad when we do wrong and neglect
te good. Let us strive to make our characters goods let
w stand always for rightcousness, and add glory to Jesus
L through our habits.

t (¢} The people admired Him and gave Him gifts. Let
ts give oursclves to Jesus—our complete selves let us vive
> Him to control.  Give Him our love and our faith. Let us
E give only the beautiful things that are fit for a King.
(d) His encmics abuscd Him sccretly.  Friends! Satan
' doesn’t want the kingdoni of Christ to be renowned through
Fthe carth, and he knows many truly obey Jesus: therelore, he
- wrges his followers to despise the followers of Jesus and
o prevent the growth of good.
: Jesus wants to enter your heart.
’ (2} A mark of His Jove. Daily Jesus stands at the Jdoor
of your heart knocking.  (Rev. 3: 20)  Jesus dearly loves
you. He loves your soul, and He does so want you two to
be friends.  Will you open your heart wide for Him to
enter? How about the sin in your heart? Do you think of
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repenting and emptying out the sin from your heart to be
clear for Jesus? Jesus dearly loves you; don't you think He
despises you for your sin—He is patiently waiting for you
to open your heart.

(b) Be happy over it. Don’t repent and then be long-
ing for the old life like some others. They repent, and then
they feel they have given up something they loved in the
life of sin, and it is no more theirs. Don’t be like that; be
happy that Jesus has called you and will dwell with you;
be happy because everlasting life is with Jesus; be bappy
because Jesus, the righteous, loves you, the sinner, and He
wishes to renew your heart and perfect your character. This
is a mark of His love.

(¢) Bring gifts to Him. Your soul, your bodies, your
thoughts, your all for Jesus. Love Him with your whole
life. Flee from wrong doing, and make Jesus happy with
your good habits of life.

(d) Don’t disobey Him. How can you disobey Jesus?
The Bible says, “If we disobey His commands, that is sin.”
Many times Jesus says in His Book, “"Don’t do wrong.”
You, my brother or sister, how many times have you dis-
obeyed Jesus? How tmany times has He tried to enter your
heart and you haven't wanted Him? He wants you to claim
Him as your King, and you haven't wanted to claim Him,
Don’t disobey in this manner. Agree with carnestness and
truth to obey His commands.

In conclusion:

(a) When you agree to the desire of Jesus to dwell
in your heart, make preparations for Him. Empty your
heart of every sin.

(b) When Jesus dwells in our hearts, let us he very
happy, for we are indeed blest. All the beautiful things
pertaining to His kingdom are then ours, and we shall dwell
everlastingly in His kingdom.
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is lively interest in the idea of co-operation among
both rural and urban Africans, and goodwill and active
assistance available at the office of the Registrar of Co-
operative Societies. Amwng the needs that were clearly
indicated are a simple detailed statement of procedure
with regard to the formation, registration and conduct
of a co-operative society, the commercial training of
suitable personnel, and the availability of Europeans
with knowledge and experience to act as advisers to
any co-operative endeavours. Senator Rheinallt Jones
considers that no society should be started unless
regular and detailed supervision is definitely assured.
Failure of societies, especially where it has been brought
about by incompetence or dishonesty, resuits in hostility
to co-operation in the minds of the people, and the work
of years in propaganda is often lost entirely. The
Organizer-Inspector should be a socially-minded admin-
istrative or business man with experience, so that while
he keeps ever before him the necessity for strict business
practice, he is also very much alive to the social aspects
of co-operation.

Africans should be employed to run the societies, but
stores should not be increased in number until each
store established is being well run. It should be possible
to find Africans who have experience of selling and who,
with further experience under close supervision, can be
used to open up new stores. (Race Relations, First

Quarter, 1940.)

AS part of a scheme to provide for the sale and
exchange of farm produce, the Native Agricul-

tural Show Societies in Natal have been organizing

regular native markets. The first one

N‘“::N'::"‘m‘ to be set up is located at Mabumulo ;

over sixty people have now purchased
market ‘' badges "’ which entitle them to selling places
at the tables of this market and to membership of the
society which sponsors the movement. Other societies
are now following suit ; the markets are popular, easily
organized and pay their own way.

Although these markets have only been going for
little over a year, benefits beyond merely developing
economic exchange are becoming evident. Sellers and
buyers mingle in the market-place, inspecting one
another’s wares, and this stimulates each on his own
farm to produce better quality and more varied types
of foodstufis. More money is circulated and much of
it is used for buying new seeds, tools, fertilizers and
fencing, again resulting in better farming. Market days,
too, are becoming social events where friends and
acquaintances who normally would not often meet are
brought together under congenial conditions. (Race
Relations News, May, 1940.)

) THE Report for 1939 of the International Committee
on Christian Literature for Africa gives interesting
information about literacy in Africa and the pravision
and distribution of both English and

B:::‘fr vernacular books.
Compulsory education for African
children is not yet in sight for the whole of any territory,
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and it is being increasingly recognized by several Govern-
ments that Africa, like other parts of the world, needs
an adult education movement. Great masses of the
African population desire education, and many indivi-
duals, notably young men who go to industrial centres,
teach themselves to read. The phonetic transcription
of African langusges greatly simplifies the problem of
preparing charts and simple reading matter. If a
forward movement is to be made the Christian forces
will have to take the lead in preparing material, co-
ordinating effort, and training workers, for the bulk of
the elementary educational work'is carried on by them.
In connexion with any such move it is important to
remember the women.

It is a waste of time to promote literacy, however, if
there is no suitable reading matter, and material is
needed for adults which is sufficiently simple in language
and form to be within a limited reading capacity and
sufficiently adult in idea not to insult their intelligence.
During the year a number of publications have appeared
in different African languages, including an English-
Swahili Dictionary and several ‘‘ Readers', which
should prove suitable for teaching adults as well as
children. A good illustrated booklet on soil erosion has
been published in both English and Swahili and text
and illustrations are available for translations in other
languages. The outbreak of war has increased the
demand for news, and a few vernacular periodicals are
being widely read. In the territories visited by the
Secretary of the Committes on Christian Literature for
Africa the great importance of both simple and advanced
periodical literature was emphasized. A number of
books in English for use in Africa have been published
recently by both religious and secular firms. They
cover a wide range of subjects, including helps to the
study of the Bible, teaching methods in Christian schools,
and books on various school subjects. Home economics
and agriculture are receiving more attention.

The effective distribution of books is a major problem,
The circulation of literature through the post is increasing
but there are still areas without any adequate distri-
bution, and bookshops alone cannot meet the need.
Investigation in several territories revealed the universal
inadequacy of library provision both for educational
institutions and for the general public. (Books for
Africa, January, 1940.)

THE Rev. H. M. Bennett, M.B., Ch.B., addressing

the Ciskeian Missionary Council on November 15,
1939, stated his belief that mission and other hospitals
have a great and ever-increasing part to

Fleld Werk play in medical services, not only as
in Medical i
Misslans, centres for the treatment of disease,

but also for the equally important task
of training nurses, medical aids and (one day, it is hoped)
African doctors. But, because the great majority of
African people are in rural areas, the greatest oppor-
tunities of health education occur in connexion with
district work. The best place to instruct the people in
hygiene, child welfare, etc., is in their own homes.
Here they can be given advice about hut-planning in
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order to obtam ventilation and can be convinced of the
need of early treatment for all types of illness or injury.
Many patients are in an advanced stage of illness when
they are first seen in hospital, as, owing to the distance
they have to travel to get medical help, they naturally
put off coming until their disease is well established and
they have exhausted the possibilities of cure by the
witch doctor on the spot.

The need for more regular medical attention can be
met in three ways. A medical man can make routine
visits to rural clinics and so enable patients to obtain
advice and treatment without having to travel long
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distances. Apart from general clinics others should be
established to deal with tuberculosis, venereal diseases,
and child welfare. The doctor can also visit individual
patients in their homes, and for the medical missionary
this undoubtedly provides the greatest scope for
evangelization. The ' medical aids "' now in training
should be of great help in this type of work. Lastly, the
work done by the doctor in the clinics should be followed
up by fully-qualified and energetic district nurses, who
can do much to prevent disease and train the people,
particularly in regard to maternity and child welfare and
hygiene. (The South African Qutlook, February 1, 1940.)

THE CREED OF A GOVERNMENT ANTHROPOLOGIST

Condensed from o report of the Presidential: Address at the Canberra meeting of the Austmhan and New/ Zealond Assacigtion for the
vancement of Science, jenuary, 1939

F. E. WILLIAMS

THE appointment of Government Anthropologist in

Papua falls under the Native Taxation , and
the expenses of his upkeep are derived from a fund for—
' the direct benefit of the Natives of Papua.” This
means that of the many branches of study embraced
under the name of anthropology some must be dispensed
with as beyond his scope because they have no demon-
strable usefulness. They include physical anthropology
in the narrower sense, prehistory and ethnology. There
remains, however, a kind of anthropology which, in its
application, is by far the most valuable of all : the study
of cultures and societies as they exist at present, whether
virtually unchanged or in process of changing. It is well
recognized that in this sphere the most productive
method consists in the intensive study, lasting over long
periods, of certain specimen societies, An anthropolo-
gist's specific knowledge of one society should obviously
be useful in dealing with specific problems within that
society, and probably, by analogy, with similar problems
in others. But his work may have a more general value
as well ; for he has contributed a specimen study toward
that general science so aptly called Comparative
Sociology, from which its students hope to derive general
conclusions regarding social relations or culture in the
abstract.

If any kind of anthropology can ¢laim to be of practical
use it is that which is called functional, for its subject of
study is how people, whether black or white or black-
cum-white, contrive ta live together in society. While
readily acknowledging the great debt of applied anthro-
pology to functionalism, however, I feel prepared to
accept that discipline in only a restricted degree. The
prime postulate of functionalism lies in the conception
of sacial or cultural integration, and primitive culture
appears to have risen in the estimation of many
functionalists to the status of an end in itself. Thus
culture comes to be invested with a kind of sacro-
sanctity ; and in its extreme form this attitude would

,
seem to forkid all pasitive interference in the name of
good gyemmcn phxlanthropy

Seven years of experience have made me more
and more dubious regarding this fundamental claim that
cultures are integrated systems. Almost my first work
was among the Elema people of the Gulf of Papua and
at that time I was grievously alarmed at the threatened
extinction of certain native ceremonies. In 1923 I wrote
that ' You cannot delete any part of the social life of 2
primitive people and leave the other parts unaffected ™*;
and again, “ You have only to remove one wheel to stop
the watch, or one stone from the social structure to have
it tumbling about your ears.”” The first of these two
statements I should not quarrel with to-day. But I think
now that the second represents a wholly exaggerated
view and a false prophecy, for I cannot now regard Elema
culture, or any other, as a thing so easily wrecked or
brought to a stop by interference or by the loss of any
of its parts, It remains in part a haphazard agglomera-
tion ; it is only partly integrated. I have come round
to my present more moderate view as a result of much
deeper study of the Elema themselves and their cere-
monies than was possible when I made those premature
statements.

So far I have endeavoured to consider human culture
in an objective manrer, as it is, or as it seems tobe. But
I should find it extremely difficult to pursue my work
as a government anthropologist without also adopting
from time to time that other method of viewing it, viz.
as it should be, or as one thinks it should be. Om the
one hand the government anthropologist should be an
objective observer. But on the other he may, I maintain,
be a critic and even a reformer.

I would now invite you, therefore, to look at human
culture, particularly at the advanced culture to which
we ourselves belong, with the eye of criticism. Culture
has nowhere reached its potential limits of development.
The best of cultures carries the seeds of unhappiness,





